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00 Introduction 

The Epistles of Paul, like the prophecies of Jeremiah or Amos, were often called out by the mistakes, errors, and sins of the churches which he had planted, and were intended to correct them. The newly planted churches were in the midst of heathens and were composed in great part of those who had early heathen training. It is not wonderful that converts from such populations, unused to Christian morality, knowing little of the Old Testament Scriptures, and without the New Testament, should sometimes go astray, or become the victims of false teachers. Yet the church of all ages has reason to be thankful for the circumstances which called out the collection of Inspired Letters on practical Christian life so essential to its instructions as we find in the Epistles of Paul. In order to gain the greatest profit from these it is necessary that the reader be informed concerning the conditions which called out each letter, what were the circumstances of each church, what were the wants the Apostle sought to supply and the sins he sought to correct.

      I will endeavor to explain in the case of the church at Corinth, what were these conditions. Though letters were written to other churches planted by Paul earlier than the one we are now considering, the First Epistle to the church of Corinth is the first of the letters of this class that we reach in the present arrangement of the New Testament. In the eighteenth chapter of Acts the account is found of the planting of this church. At that time, about A. D. 54, the Apostle sojourned in that great city for the space of a year and six months, preaching at first in the synagogue and afterwards in the house of Justus. A large congregation was gathered as the result of his labors, composed in part of Jews, but with a much larger number of Gentiles. After Paul departed to other fields of labor Apollos, an eloquent and learned Alexandrian Jew who has been instructed in the gospel by Priscilla and Aquila, the companions of Paul, visited Corinth and continued the work. Paul "planted, Apollos watered" ( 1 Cor. 3:6 ).

      The congregation which had begun its career so auspiciously was in a great commercial center, with a mixed and dissolute population, and could not but meet with many temptations. The city, situated on the Isthmus which connected southern Greece with the mainland of Europe, with the advantage of two harbors on either sea, and of a citadel as impregnable as Gibraltar on the lofty Acrocorinthus, had for centuries been influential in Grecian history but had in B. C. 146 been taken by the Romans and reduced to ruins. One hundred years later Julius Cæsar had founded it a second time, planting a Roman military colony on the old site, and the commanding situation soon restored its ancient prosperity and splendor. It was about a century after its second founding that it was visited by Paul. It was then the great commercial city in Europe with the exception of Rome, and no cities of the East surpassed it save Antioch and Alexandria. It is estimated to have had a population of about four hundred thousand people, as cosmopolitan as is usually found in a great commercial center; Romans, Greeks, Jews, Syrians, Egyptians, sailors, traders and slaves.

      It would be strange if there was a high standard of morals in the mixed population of a commercial metropolis, nor were morals held in high regard anywhere in the heathen world. One fact will illustrate the shameless condition of the city. At the date of this Epistle there was standing there a vast and renowned temple of Venus, called the temple of Aphrodite Pandemos, "the Venus of all the people," which had a thousand consecrated priestesses, every priestess dedicated to the service of Aphrodite, or in other words to harlotry. The temple of worship, consecrated to religion, was a gigantic brothel! Indeed, even in that dissolute age when immorality was the rule in all the heathen world, Corinth had so bad an eminence that the word "to Corinthianize" had become a synonym for an impure life. It is not wonderful that amid such influences some of the Gentiles who had become members of the Corinthian Church showed the influence of their old habits, nor that the apostle found it necessary to rebuke licentiousness again and again. See the Chapter V . and other passages here and there.

      But what especially called out this Epistle were the tidings of divisions in the church which had been brought to him at Ephesus by members of the household of Chloe, one of the principal members. Paul had confined himself while at Corinth to the simple principles of the gospel and scrupulously abstained from the philosophical discussions so dear to the Greek mind ( 1 Corinthians 1:17-22 1 Corinthians 2:1-5 ). Apollos, schooled in the philosophy of Alexandria, and not yet so thoroughly grounded in the gospel as Paul, evidently engaged in some philosophical speculations. It is also manifest that some of the Judaizing teachers who constantly followed in the footsteps of the great Apostle and sought to Judaize the churches, had come to Corinth, and by exalting Peter, in order to depreciate Paul, had formed another party. Hence there were various factions whose discords rent the body of Christ; one party claiming to be Pauline; another making Apollos its leader; still another claiming to be of Cephas, and still a fourth, whatever it may have been, claiming to be of Christ. The four chapters of the Epistle , the first in order, are a vigorous and indignant arraignment of these schisms.

      Other questions discussed were suggested to him by a letter brought to him at Ephesus by Corinthian brethren begging a solution of various difficulties; on marriage, the veiling of women in assemblies, on sacrificial feasts, and perhaps on the nature of the resurrection from the dead. See Chap. VII. 1 . These questions and various irregularities which are rebuked will be duly considered in the Notes.

      This Epistle was written at Ephesus while Paul was engaged in his ministry of three years in that city ( Acts 19:1-41 Acts 20:31 Acts 19:1 Acts 20:31 ). The time when it was written can be determined with no little certainty to have been the spring of A. D. 57. That this Epistle is genuine has been conceded by all respectable critics, both ancient and modern. 

01 Chapter 1 

The Divisions in the Church Brought to Light.
SUMMARY.--Greetings to the Church. Thanksgiving for the Grace of God. An Exhortation to Unity. Schisms Rebuked. The Sin of Honoring Human Leaders Instead of Christ. The Preaching of the Cross the Power of God to Salvation. Not the Worldly Wise and Proud, but the Humble and Lowly Converted.

      1-3. Paul, called to be an apostle of Jesus Christ. Some of the Judaizing teachers, who had visited the church at Corinth after the departure of Paul, in order to lessen his authority, had asserted that he was not an apostle, divinely called like the Twelve. Hence, at the beginning, he asserts his apostleship, and refers to his divine call. See 1 Corinthians 9:1 1 Corinthians 9:2 and 2 Cor. 12:12 . Sosthenes, our brother. A Sosthenes is named in Acts 18:17 , who was then the chief ruler of the synagogue at Corinth. The Sosthenes whom Paul associated with himself in the letter must have been well known to, and influential among, the Corinthians, and was probably the former chief ruler, who had been converted. Apollos, Priscilla and Aquila, all well known to the church, were at Ephesus with Paul (see 1 Corinthians 16:12 1 Corinthians 16:19 ), but Sosthenes is chosen to appear with him in the salutation. 2. Unto the church of God. This designation of the church appears oftener than any other in the New Testament. To them that are sanctified. All of "the church of God at Corinth" were "sanctified in Christ Jesus;" that is, they were set apart from the world and consecrated to God. All Christians are "sanctified" in the sense of the term in the New Testament, and "called to be saints." The humblest Christian is a saint, as well as Peter or Paul. With all that in every place call, etc. The letter is intended for all Christians, as well as for those at Corinth. Call upon the name of Jesus Christ. Recognize him as their divine Savior. Both theirs and ours. The Lord of the saints everywhere as well as ours ( 8:6 Eph. 4:5 ). Since there is only one Lord and Master, all Christians should be brethren. 3. Grace be unto you. The favor of God; the divine blessing. This is the apostolical benediction. Peace. This is always an appropriate benediction, since peace is one of the greatest blessings, but was especially appropriate to a church which was torn by dissensions.

      4-9. I thank my God always on your behalf. Before speaking of the faults which he must rebuke, he speaks of the grounds for praise and hope. He did not forget these, because there was much that he could not praise. He could see their improvement on their former condition, as well as their present faults. A good example for all critics. 5. That in every thing ye are enriched by him. "The grace of God" ( verse 4 ) had "enriched" them. In all utterance. The reference is especially, but not exclusively, to the supernatural gifts of tongues and of knowledge which were imparted to the early church. See 1 Corinthians 12:8-10 1 Corinthians 12:2 Co 8:7 Co 11:6 . 6. Even as the testimony of Christ was confirmed in you. It was confirmed by the fruits which it brought forth; their belief and the spiritual gifts which were bestowed upon some of them. 7. So that ye come behind in no gift. They were "enriched" by the grace of God, so that they were not inferior to other Christians in privileges. Waiting for the coming. They, like other Christians, were eagerly waiting for the return of the Lord to the earth. 8. Who shall confirm you. He will do his part to confirm you; give you strength to the end, that ye may be blameless in the day, etc. Free from blame when they are called to meet the Lord. 9. God is faithful. Hence he will faithfully discharge his part of the covenant. His promises may be relied upon. The fact that he had called the saints to fellowship with his Son, is proof that their salvation will be completed.

      10-17. Now I beseech you, brethren, etc. How earnest and imploring is the Apostle's exhortation that they should maintain unity! That ye all speak the same thing. Have no distinctive party declarations. This is violated in the modern sectarian symbols and confessions. That there be no divisions. "No schisms," in the Greek. If there were none, and all "were perfectly joined together in the same mind and in the same judgment," all would "speak the same thing." There would be no variance in their declarations. It is evident, from what follows, that, while the Corinthians had not separated into various church organizations, they had formed several parties within the church. Organized sects, claiming to be "branches of the church," were unknown till centuries later. 11. For it hath been declared unto me. He candidly tells them how he had learned of their dissensions. Them which are of the house of Chloe. Whether these were her children or her servants, or whether she lived at Corinth and these members of her household had come to visit Paul at Ephesus, or whether she lived at Ephesus and these persons had made a visit to Corinth, these are all unknown. Chloe is not elsewhere name. 12. Now this I say. I explain more fully what I mean. He shows that there were four existing parties: A Pauline party, clinging to the founder of their church; a party of Apollos, who were probably carried away by their admiration of his Alexandrian philosophy; a party of Judaizer, who claimed to be following Peter, called here by his Hebrew name of Cephas; and a fourth party, who claimed to turn away from all these human leaders, and to be only of Christ. 13. Is Christ divided? The church is "the Body of Christ" ( 1 Corinthians 12:12 1 Corinthians 12:13 ). Can that body be cut into parts, and these assigned to human leaders? Was Paul crucified for you? The cross binds us to Christ alone. By baptism we are baptized in Christ's name, into his death, and into Christ ( Rom. 6:3 ). 14. I thank God that I baptized none of you, etc. "The Corinthians hearing, believed and were baptized" ( Acts 18:8 ), but the fellow-ministers of Paul usually administered the baptismal rite. Since some of the Corinthians were claiming to be of his party, he was glad that he had not personally baptized them, lest some of them should say he had baptized in his own name ( verse 15 ). Crispus. Formerly chief ruler of the synagogue at Corinth ( Acts 18:8 ). Gaius. See Romans 16:23 . He was Paul's host at Corinth when the Epistle to the Romans was written. 16. I baptized also the household of Stephanas. This household was "the first fruits of Achaia" ( 16:15 ); Stephanas was one of the three Corinthian brethren then visiting Paul at Ephesus ( 16:17 ). There is no proof that this, or any other household named in Scripture, contained infants, but there is proof that most of them did not. "The household" does not mean the same as "the family," but those dwelling in the house; often the servants only. 17. For Christ sent me not to baptize. Paul does not intend to disparage baptism, but to say that, in the division of labor, the work assigned him was to preach, while others did the baptizing. If the common views of his physical condition are correct, he was hardly strong enough to do a great deal of baptizing. Not with wisdom of words. Instead of seeking eloquence or philosophical speculation, which might hide the cross, he told the simple story of the gospel in plain and simple language.

      18-21. The preaching of the cross. The gospel of a Crucified Savior. To them that perish. Those who are unregenerate. Is foolishness. The Greek philosopher and the Jewish scribe scoffed at the thought of a Savior who had been crucified. They held that his crucifixion proved that he was not divine. Unto us who are saved. There are two sections of mankind--the unsaved and the saved. To the first, the cross is folly; to the second, the gospel of the Crucified One comes as the power of God. See Rom. 1:16 . To the unsaved, the cross is a pillar of cloud; to the saved, a pillar of light. 19. I will destroy the wisdom of the wise ( Isa. 29:14 ). By turning to the passage in Isaiah, its meaning is clear. God will put aside the wisdom and understanding of men; these will not save; but he will save by what the world called foolishness. 20. Where is the wise? The Greek philosophers. In Greek, the term "philosopher" means a lover of wisdom. The scribe? The scribes were the Jewish learned class. The disputer? etc. Probably the Greek teachers who "disputed daily" in the public places. Hath not God made foolish? etc. All their worldly wisdom is excluded from the gospel. 21. For . . . knew not God. Worldly wisdom did not search out the true God. Intellectual speculation had done its utmost, and failed. Hence it was rejected, and the Divine Wisdom chose by the foolishness of preaching to save, etc. That is, by preaching what the wise and puffed up of the this world called foolishness. They called the gospel foolishness.

      22-25. For the Jews require a sign. Not merely miracles, such as the apostles worked, but a sign from heaven ( Matt. 12:38 ). They said, "Let Christ come down from heaven, if he be risen." And the Greeks seek after wisdom. While the Jews asked for a sign from heaven, the Greeks demanded a well-argued system of philosophy ( Acts 17:18 ). 23. But we preach Christ crucified. Not merely Christ, but Christ Crucified; a Crucified Savior. Unto the Jews a stumbling-block. Because they had an entirely different conception of the Christ. Yet it was predicted that he should be "a stone of stumbling" ( Matt. 21:42 ). Unto the Greeks foolishness. It seemed to the Greeks that a being who died so ignominious a death could not be divine. 24. But to them which are called. But to those who obey the gospel call, whether Jews or Gentiles, the Crucified Christ is found to be the power of God, and the wisdom of God. The gospel not only is found to be mighty, but wise in meeting the wants of the soul. 25. The foolishness of God. In one thing that men call foolishness, in Christ Crucified, there is greater wisdom than in all the philosophers, and though it seemed weakness of God to let Christ be crucified, yet the Crucified Savior is mightier than all the strength of men. If folly and weakness be of God, these will be wiser and stronger than men.

      26-31. Not many wise men after the flesh. Paul now shows the weakness of the human instrumentality chosen to convert the world; not those the world called wise, not the mighty, not the noble, yet the work was moving on with wonderful power. 27. But God hath chosen the foolish things. Men whom the world would call foolish, with a gospel that it called foolishness; yet these "confounded the wise" and upturned the world's philosophies. 28. Base things. Those of lowly birth. Things which are not. People that the world would call "nobodies," and things that it counts as nothing. These are chosen to bring to nought things that are; the existing state of things; the pagan religions, governments, and civilization; these were to be overthrown through the influence of the gospel. 29. That no flesh should glory, etc. That it should be shown that the power was of God. 30. Who of God is made unto us wisdom. "Christ, the power of God and the wisdom of God" ( verse 24 ), is wisdom to us. And righteousness. In him we are made righteous, and obtain sanctification and redemption. Christ is all of these to us. 31. He that glorieth, etc. ( Jer. 9:23 ). As Christ is our all, imparts every grace that we enjoy, and bestows every blessing, there is no ground for glorying in Paul, Apollos or Cephas, but in the Lord alone.

02 Chapter 2 

Christ Crucified.
SUMMARY.--The One Theme of Preaching Christ Crucified. Not Eloquence or Human Wisdom, but the Power of the Spirit Needed. A Divine Wisdom in the Cross of Christ. This is a Mystery Revealed to the Converted; Unseen by the Unregenerate. The Things of the Kingdom Not Understood by the Worldly. These are Revealed to Those who Have the Spirit of God.

      1-5. Paul has shown, in the preceding chapter, that God chose the things and persons which the world calls foolish, and weak, and base, and of no account, in order to confute the world's wisdom and to overthrow its power. He now shows that this harmonizes with the means used at Corinth in the founding of the church. Not with excellency of speech or of wisdom. Not with the eloquent arts of a Grecian orator, or the speculations of a Greek philosopher; things highly esteemed at Corinth and among all the Greeks. The testimony of God. The Revision has, "Mystery of God," which has the support of the best MSS., and harmonizes better with the context. The gospel is often called "a mystery" ( Ephesians 3:9 Ephesians 3:1 and 1 Tim. 3:16 ). 2. Save Jesus Christ, and him crucified. All his preaching centered upon this great theme, "To the Greeks foolishness, and to the Jews a stumbling-block" ( 1:23 ). 3. I was with you in weakness, etc. In this great center of Greek culture, he felt a human timidity at first in presenting the simple gospel in the face of the splendors of the Greek philosophy. 4. Not with enticing words of man's wisdom. He did not resort to the arts and enticements of Greek oratory or philosophy. But in demonstration of the Spirit and of power. Filled by the Holy Spirit, he spoke in its power, and thus moved upon the hearts of his hearers. His words were also supported by the power of the Spirit shown in miracles ( Romans 15:19 Romans 15:2 2 Cor. 12:12 ). 5. That your faith should not stand. Their faith was not produced by the triumphs of oratory or philosophy, but by the gospel preached in the power of the Spirit. Hence it was wrought through the means supplied of God. 

      6-9. Howbeit we speak wisdom. "We" refers to Paul and his fellow-preachers. Though the gospel abjured carnal wisdom, yet it has a wisdom of its own, a divine wisdom, which is imparted to and recognized by those who have become full-grown Christians. "The perfect" are the full-grown in Christ, instead of babes. Babes must be fed on milk, but the grown can endure strong meat. For such there is a depth of wisdom revealed in the gospel, but not the wisdom of this world. Princes of this world. Leading men of the Jews, Greeks and Romans. They had not learned this divine wisdom. 7. We speak the wisdom of God in a mystery. The Greeks had their mysteries, like the Eleusinian, in which secrets were imparted to the initiated. A mystery is a secret as yet not made known. The wisdom of God in the gospel was a mystery hidden until Christ came, and since then fully comprehended only by "the initiated," the full-grown Christians. The apostolic sense of "mystery" is that which was hidden, but is now disclosed to those who accept the gospel. Those who will not receive the gospel cannot comprehend this wisdom. See Romans 16:25 Romans 16:26 Ephesians 3:6 Ephesians 3:1 1 Tim. 3:16 . Even the hidden wisdom. Long hidden, though existing in God's plans made before the "age" (see margin of Revision). The Jewish age or dispensation may be meant, or it may mean the ages of man's existence. The Greek word is "ages." This hidden wisdom proposed all through the dispensations the glory of God's chosen ones. 8. Which none of the princes . . . knew. Utterly ignorant of the divine wisdom to be revealed in Christ, they, the high priests, with Pilate and Herod, crucified the Son. 9. As it is written ( Isa. 54:4 ). There was no human conception, as shown by the prophet, of the glory to be revealed in the mystery of the gospel. And indeed that glory is still beyond the power of mere human conception.

      10-13. But God hath revealed them unto us by his Spirit. These wonders of the love of God, not seen by eye, nor heard by ear, nor revealed to the senses, were revealed by the Spirit to the apostles (to us), and made known through them to full-grown Christians ("the perfect," verse 6 ). The Spirit searcheth, etc. The Holy Spirit, imparted so freely to the apostles to lead them into all truth ( John 16:13 ), is the Spirit of God. Hence this Spirit imparts a knowledge of the deep things of God. The secrets of the divine wisdom are thus made known. 11. For what man knoweth, etc. A man's spirit knows all his secrets, though these are unknown to another man. So God's Spirit knows the Divine secrets, and imparts these wherever he dwells in full measure as the Spirit of knowledge. 12. Now we have received, etc. We apostles. The Spirit received by all the apostles was not the spirit of the world, but the Holy Spirit which Christ promised them as a guide into all truth. Hence they were enabled to know what God imparted freely to them. 13. Which things we also speak. The grand truths, "the hidden wisdom," "the mystery of God," revealed to them through the Spirit, they spoke to others. These things they spoke, not in the words of man's wisdom, not in the garb of philosophy, but in the words given by the Holy Spirit. Comparing spiritual things with spiritual. This difficult clause has received many explanations. Canon Cook explains it: "Matching spiritual things with spiritual words." Conybeare and Howson say: "Explaining spiritual things to spiritual men." This last view, which Canon Cook says does no violence to the Greek, harmonizes best with 1 Corinthians 2:6 1 Corinthians 2:14 . I think that verse 14 , the next verse, shows that this is the true meaning.

      14-16. But the natural man. The natural man is the unregenerate, one who has the spirit of the world, one not born anew of water and of the Spirit. Man is a triune being--body, soul and spirit. The natural man is under the dominion of the soul, the animal life. The spirit must be stirred from its dormant condition, and born again, before one can comprehend the things of the Spirit. These are foolishness to one under the dominion of the animal life, such as the Jewish scribes and Greek "disputers," for they can be discerned only by the spirit of man. It is only when a spiritual hunger is felt, when one is born again, and when man becomes a spiritual instead of an animal being, that he can understand "the deep things of the Spirit." But blessed be God, the A B C's of the gospel, which the ignorant and unlearned men can understand, are sufficient to convert and prepare one for a higher knowledge. 15. He that is spiritual. He who lives the spiritual life. Judgeth all things. "Examineth," in the margin of the Revision. The spiritual man, helped by the indwelling Spirit, is prepared to study the deeper truths of the Spirit. Judged of no man. None who are not spiritual are able to sit in judgment upon his higher life. He is on a higher level, and the animal man, from his lower level, cannot well estimate him. 16. For who hath known the mind of the Lord? etc. No man, not even the most spiritual, knows the mind of the Lord so as to instruct him. If there was such a one, he, and he only, might instruct those who have the mind of Christ.

      Two things are learned from this chapter: (1) There is a divine wisdom or philosophy. (2) This divine wisdom, or mystery, is an absurdity or perplexity to the world, but the wisdom of God to the saints.

03 Chapter 3 

Carnal Divisions.
SUMMARY.--The Proofs that the Corinthians were Yet Carnal. Not Able to Endure Strong Meat. The Work of Paul and Apollos. The Increase of God. The Church God's Building. The One Foundation. Perishable Materials Built on This. The Sin of Defiling God's Temple. The Glorious Estate of the Christians.

      1-4. And I, brethren, could not speak unto you as unto spiritual. See 1 Corinthians 2:6 1 Corinthians 2:14 . The brethren at Corinth had not reached the state of "spiritual men." They were carnal, undeveloped like babes. 2. I have fed you with milk. When he was at Corinth he treated them as babes, teaching them the simple, rudimentary principles. Milk. Simple teaching. Meat. Stronger and deeper doctrines. In the school of Christ, like all others, the teaching must be adapted to the advancement of the learner. 3. Ye are yet carnal. Hence, still not spiritual enough to receive the higher teaching, the "hidden wisdom," the meat. The proof that they were yet carnal was the existence of divisions in the church. Walk as men. Exhibit the jealous and discordant spirit characteristic of men of the world. 4. When one saith, I am of Paul, etc. The fact that they are divided by following different human leaders, instead of all following Christ, demonstrated that they were yet carnal.

      5-9. Who then is Paul and Apollos? Their carnal-mindedness shows itself in choosing and following these human leaders. One said he was a Paulite, etc. Hence he asks, Who is Paul, or Apollos? Only ministers, servants, subordinates, agents through whom they believed on Christ. As the Lord gave to every man. Gave to Paul and Apollos power to lead you to faith. 6. I have planted, etc. It was Paul's work given him to plant the seed of the kingdom; it was the work of Apollos to afterwards water or cultivate the Christian plants which had come forth, but God gave the growth; gave the seed its vitality and the plant its life. 7. So then neither is he that planteth, etc. The parts of Paul and Apollos were as nothing; the power was all of God, who gave growth to the seed and plant. 8. Now he that planteth and he that watereth are one. They have kindred work, as servants, and each will be rewarded as a servant, according to his own labor. 9. For we are laborers together with God. The Revision gives the true meaning: "For we are God's fellow-workers." They, he and Apollos, were fellow-laborers belonging to God (of God, not with God). They were fellow-laborers with each other, of God. The Corinthian church was God's field in which they labored. The Greek word means "tilled land." Husbandry is obscure. Ye are God's building. The figure is now changed. Paul and Apollos are God's builders, and the church is the building they build. The leading idea is that they are only God's employees. How can Paul have a party, then, and Apollos another, when they are only employees of God?

      10-15. According to the grace given to me. Given when? When he was called to be an apostle. I have laid the foundation. The figure of the building is retained. Paul is a discreet master-builder. He had laid the foundation at Corinth, when he was preaching Christ, and working through faith in him ( 1 Corinthians 2:4 1 Corinthians 2:5 ). Notice it is not a foundation, but the foundation, because God's spiritual temple ( v. 16 ) can have only one. Another buildeth thereon. After Paul left Corinth, Apollos and other teachers continued to build upon the foundation that Paul had laid. Let every man take heed how, etc. Since there is only one foundation of the temple, viz: Jesus Christ, there should be most careful and conscientious building upon it ( verse 12 ). 11. Other foundation can no man lay, etc. There is only one foundation of the church ( Matt. 16:16 ). This foundation-stone was laid by God ( Isaiah 28:16 ). Paul's work under God was to point to this foundation, to induce them to believe, and thus to build them upon it. His preaching laid it in their hearts. To preach Christ is to preach the fundamental or foundation truth of the church. 12. If any man buildeth upon this foundation. There is only one foundation for all builders to build upon. The church or temple will be of the character of the material built upon it. If this material be precious and imperishable, if apostolic doctrines and men moulded into the image of Christ be this material, it is well. If erroneous doctrines and unstable men, wood, hay, stubble, this will all be revealed in due time. 13. Every man's work shall be made manifest. The kind of work that every builder does will be manifested. The day shall declare it. Probably the day of Christ's coming. As fire destroys wood, hay, stubble, but leaves gold, silver, precious stones, so the work of some builders, when tested, will vanish. They do not do solid work. 14. If any man's work shall abide. Shall stand the test of trial. Such a builder will be rewarded. There shall be stars in his crown. 15. If any man's work shall be burned. Shall perish as worthless. Such an one will forfeit his reward. So as by fire. He is saved, because he intended well, but is barely saved, like one who escapes from a burning house where all his property is consumed.

      16, 17. If any man defile the temple of God. In verse 9 the apostle had said, "Ye are God's building." Now he returns to that figure, and denounces the judgment of God upon all who would defile his house by their carnal divisions. In that temple the Spirit dwelt, as the Shekinah had dwelt in the temple of God at Jerusalem; it was therefore a holy temple, and an awful sin to defile it. Under the old dispensation, death was the penalty of polluting the temple.

      18-23. Let no man deceive himself. A caution against the philosophical tendencies of the Apolloite party. If any man thinketh that he is wise. If he is wise in his own estimation and that of the world, let him choose what the world calls "foolishness," in order that he may became "wise unto salvation." 19. For the wisdom of this world is foolishness with God. See chapter 1:20 . For it is written. Job 5:13 . 20. And again, the Lord knoweth, etc. Psalm 94:11 . 21. Wherefore, let no man glory in men. In preachers like Paul, and Apollos, and Cephas. Above all, let them not form parties around human leaders. For all things are yours. All, the preachers as well as all beside, are ordained to prepare you for eternal glory. 22. Whether Paul, etc. See verse 5 . Or the world. The world is not to be the master, but the servant of God's children. Or life. Life is given to do God's work and to insure life eternal. Or death. To the saint "death is gain." Or things present. These, whatsoever they are, "shall work together for good to them that love God." Or things to come. The things to come to the Christian are the presence of Christ, and the joys of the New Jerusalem. All are yours. What a climax! 23. And ye are Christ's. He had procured for us all things, but has bought us with a price. Christ is God's. God's Son, and belonging to the Father. All things are ours, but we are not our own! We own all else, but we do not own ourselves! Hence our duty to be consecrated to the service of Christ.

04 Chapter 4 

The Apostles and the Church.
SUMMARY.--The Apostles Stewards of the Mysteries of God. Forming Judgments of Religious Teachers. The Apostles Made a Spectacle to the World. The Apostolic Trials. Counted by the World as Offscouring. Yet, Paul the Spiritual Father of the Corinthian Church. And His Example should be Imitated.

      1-5. Let a man so account of us. The apostles and evangelists. They are to be regarded as ministers (servants) of Christ, ( 3:5 ), not as leaders. The word rendered "ministers," means, literally, "under-rowers." The figure is that of a ship impelled by oars. The church is the ship; Christ commands; the rowers only obey orders. Since they have no right to give orders, no parties should be formed about them. Stewards. Again the figure is changed, but still the idea is that they were servants. The steward his charge of the house for his master. The church is the house; Christ is the Master; the apostolic stewards in charge, having the mysteries of God, the revealed knowledge, knowledge not their own but given them, must faithfully dispense it to the household. 2. Moreover it is required of stewards, etc. The supreme quality required in a steward is fidelity to his trust. 3. It is a very small thing, etc. The essential matter with Paul was, not that the Corinthians should judge him a faithful steward, or that he should be faithful in his own judgment, but that the Lord shall count him faithful. Of course, with factions at Corinth, some disparaged Paul. 4. For I know nothing by myself. In the Revision, "Against myself." In his own judgment he had been a faithful steward at Corinth, but that did not justify him, for he must be judged by the Lord. To the Lord, then, he must give a satisfactory account. 5. Therefore, judge nothing, etc. Hence, let no one form premature judgments. Only when the Lord comes, in the day of judgment, will all secrets be brought to light, and the motives of hearts be manifest. Then, when just judgments are given, shall every man shall have the praise (due him) of God. Each shall be judged as he deserves. Only then can the Corinthians form an infallibly correct estimate of their religious teachers.

      6-9. These things, brethren, I have in a figure transferred to myself and to Apollos. I have used the names of Paul and Apollos to illustrate lessons that I wished to impress upon; especially the lesson not to think of men too highly. Be puffed up for one against another. Exalting one preacher and making him a leader, while seeking to pull down another. 7. Who maketh thee to differ? Who has imparted to you graces which distinguish you from others? All were imparted to you. If you have nothing that you didst not receive, Why dost thou glory? Some unseemly exaltation, probably over spiritual gifts, is rebuked. 8. Now ye are full, now ye are rich, etc. Paul has just rebuked their glorying over gifts bestowed upon them. Now he uses a burst of irony. Though receiving all the grace they had, being dependent and needy, they boasted as if they had it of themselves. The apostles had spiritual gifts, but were poor and persecuted; the Corinthians had these gifts, imparted by Paul, but were puffed up, felt, in his absence, as though they were full, had all things; were rich, well supplied; they reigned as kings. Held their heads high as though they were made kings. I would ye did reign. Here comes the keenness of the rebuke which follows the irony. If they were only exalted to be kings, as they seemed to think themselves, perhaps then those who had imparted to them all that they boasted of might become kings also. The apostles were in the suffering period, but these converts had got to the reigning period. 9. God hath set forth us the apostles last. In contrast with them, the state of the apostles is given. The figure is drawn from the Roman amphitheatre. At "last," near the close of the games, gladiators doomed to die were led forth and shown to the spectators, then stripped of all armor, and exposed naked to the attack of others. So the apostles were a spectacle unto the world, doomed to reproach, suffering and to death.

      10-13. We are fools for Christ's sake. The sad worldly lot of the apostles is set forth. For Christ's sake they chose a path of sorrow that made the world call them fools. Ye are wise in Christ. Think you are wise in your religious speculations. We are weak. See 2:3 . Ye are strong. In your own conceits. 11. Unto this present hour, etc. All through our ministry we suffer want for the needs of life, are often in want of food and drink and clothing, are beaten (buffeted), and, like the Master, have no certain home. 12. And labor. Support ourselves by our own hands, while preaching the gospel, returned good for evil. 13. Are made as the filth of the world. Are accounted by the world as its very sweepings, as scum, as refuse utterly worthless and repulsive. Such passages, which are not overdrawn, show the greatness of faith, the devotion, the heroism of and the debt we owe to such men as Paul.

      14-17. I write not these things to shame you. I do not contrast your pride and glorying with our humiliation to shame you, but as a fatherly admonition to beloved children. 15. Yet have ye not many fathers. They might have many tutors, who sought to train them as children, but Paul was their father who had begotten them in the gospel; that is, converted them. 16. Be ye followers of me. Hence, since he was their spiritual father, they ought all to imitate him, his lowliness and self-denial. Children should seek to be like the parent, rather than like the tutor. 17. For this cause I sent Timotheus. Timothy, Paul's "son in the gospel" ( Acts 16:1-3 ), had already been sent onward toward Corinth ( 1 Cor. 16:10 ), but going round by land would not arrive until after this letter, if it went across by sea. Of my ways in Christ. Timothy will revive their remembrance of Paul's life, conduct and teachings, so that they can the better "follow" him. 

      18-21. Now some are puffed up. Some of those who were factious thought, as Paul was sending Timothy, he would not come himself, and this encouraged them to continue their factious conduct. 19. I will come to you shortly. If God permitted, he would soon follow ( 1 Corinthians 16:7 1 Corinthians 16:8 ), and would put to the test those puffed up. Not the speech, . . . but the power. He will confront these vain boasters, and see what power is behind their swelling words. 20. For the kingdom of God. For in the kingdom of God it is not words or professions which avail, but the power of God in the heart. 21. What will ye? When he comes, how shall he come? Will it be necessary to rebuke and exert his apostolic authority, or will the condition of the church be such that only love and gentleness will be called for?

05 Chapter 5 

Impurity in the Church.
SUMMARY.--The Incestuous Person. The Discipline Commanded. The Old Leaven to be Purged Out. Heinous Offenders Not to be Recognized Socially in the Church.

      1-5. There is fornication among you. Licentiousness was one of the besetting sins of the Gentiles at this time. Purity of life was almost unknown. So far was unchastity from being held in disrepute that temples were everywhere dedicated to Aphrodite (Venus), and in Corinth at the time when Paul wrote there stood one with a thousand priestesses, harlots, a gigantic brothel in the name of religion. It is not wonderful that time was required to cleanse the church, formed of converts from these heathen, from impurity. As is not named among the Gentiles. There was in the church a still worse case than the Gentiles would condone; a man had taken, probably after the death of his father, his father's wife, his own step-mother. This sort of incest was condemned by Greeks and Romans (Cicero, Oratio pro Cluentio). 2. And ye are puffed up. In the face of such a scandal, such a disgrace upon the church of which he is a member, ye are still puffed up, instead of being humiliated and covered with a sense of shame. To manifest sorrow was your duty, and to take such steps that the evil doer might be taken away from among you by means of church discipline. The early church mourned those who fell into licentious or other grievous sins as dead (Origen), and if they repented, received then as risen from the dead. 3. For I verily, etc. Though absent, yet with them in spirit, Paul judged the case as present, and commanded the church as a body to take action by withdrawal at once from the evil doer. 4. In the name of our Lord Jesus Christ. The solemn act of excommunication must be in the name, that is, by the authority, of the Lord. When ye are gathered together. The act is to be administered in full assembly. It must be the act of the whole church. Compare 2 Cor. 2:6 . And my spirit. He will be present in spirit, since the act will be carrying out his command. With the power of our Lord Jesus Christ. The act of excommunication for misdeeds, when administered according to the will of the Lord, is not merely man's decision, but will be executed by the power of the Lord. 5. To deliver such a one unto Satan. Not only this one, but all such persons. To deliver unto Satan is to excommunicate; to extradite from the kingdom of God to the prince of this world. The expression is used in 1 Tim. 1:20 . For the destruction of the flesh. Fleshly desires had caused the sin. These must be destroyed. The humiliation of excommunication, the sense of one's lost condition, was well adapted to bring a repentance. Some have held that this meant to send some painful disease miraculously. I believe that the Latin fathers and Beza are right in understanding that it refers to the mortification of the offender, cast out, shunned by the church as a dead body. In 2 Cor. 2:7 , this person is ordered to be restored, having repented, and no mention is made of disease. That the spirit may be saved. This is the object of all true discipline. If carried out, as in the early church, it was well calculated to bring to repentance. It was effective in this instance, as we learn from 2 Cor. 2:6 .

      6-8. Your glorying is not good. Boasting, in such a state of affairs, was unseemly. A little leaven, etc. As a little leaven leavens the whole mass of dough, so one sinner suffered to go on in impurity sends a corrupting influence through the whole church. 7. Purge out therefore the old leaven. Let the leaven of impurity be removed, by putting out the fornicator, that the church may be pure from the impure leaven, or influence. So, too, each one must cleanse his own heart. For even Christ our passover, etc. At the passover, Jews were required to put all leaven from their houses ( Exod. 12:15 ). As we have a Paschal Lamb, slain for us, the church should cleanse out the leaven of sin. 8. Let us keep the feast. Let us keep feast, or festival. There is no article in the Greek. The reference is not to the Lord's Supper, or to Easter, as some have supposed, so much as to a constant duty. We always have a Paschal Lamb; hence it is always our duty to keep festival by casting out all leaven; either the old leaven of heathen vice, or of malice and wickedness, or any sin.

      9-13. I wrote unto you in an epistle. He had written an earlier letter which has not been preserved, probably a short one, to which reference is made. So most commentators understand. 10. Yet not altogether with the fornicators of this world. His direction had been misunderstood. The fornicator in the church must be shunned as an outcast, for the sake of the discipline. This was what he meant. He did not give directions concerning their conduct towards the heathen. Then must ye needs, etc. As the whole heathen world were addicted to the vices named, to apply the rule to it would require that the church have nought whatever to do with the unconverted. 11. Now I have written unto you, etc. He now writes and explains his meaning. Church members must not have social intercourse with one who has been a member who is guilty of the grievous sins named. Covetous. A greedy person, under the influence of passions, not only greedy for gain, but for self-indulgence. The Greek word implies this. With such a one, no, not to eat. Either at the Lord's table, or in friendly meals, which would imply a brotherly recognition. 12. For what have I to do, etc. It was not Paul's business, nor ours, to judge those without; hence the rule just given is not one to regulate our intercourse with them. Do not ye judge them that are within? The authority of the church is over those who have been united with it. It can judge them. 13. Them that are without God judgeth. The unconverted are left in the hands of God. He will judge them according to their deeds. We are not to seek to inflict punishment on them by shunning them, but rather to go to them in the love of Christ to try to lead them to repentance. Therefore put away, etc. A summary order to execute discipline upon the incestuous offender, an order that we know from the second letter was obeyed.

06 Chapter 6 

Litigation Among Brethren.
SUMMARY.--Going to Law Before Heathen. The Saints as Judges. Suffer Wrong Rather than Do Wrong. The Impure Cannot Be God's Children. What is Lawful not Always Expedient. The Christian's Body a Temple.

      1-4. Dare any of you . . . go to law before the unjust? The third indictment against the Corinthian church is now presented. Some had sought judgments against their brethren in heathen courts. This Paul indignantly rebukes. The Jews themselves made it a rule never to carry cases before heathen tribunals. Much worse was it in Christians. 2. Know ye not that the saints shall judge the world? Shall sit sit with Christ, after they have been judged, while the world is judged ( Matthew 25:41 Matthew 19:29 ). If so high a trust is to be given, it is a little thing that saints should judge differences between church members. These ought all to be submitted to arbitrators, or to the officers. 3. Know ye not that we shall judge angels? Evidently the bad angels, who shall be judged when the world is judged. 4. If then ye have judgments, etc. If the saints shall have the high prerogative of judging the world and bad angels with Christ, then it is a condescension to judge of trivial earthly matters. Set them to judge who are least esteemed. An ironical way of hinting that their differences were so petty as to be worthy only of the poorest witted.

      5-8. I speak to your shame. The last sentence was spoken to shame them, not as a serious rule. He now speaks seriously. Is there not a wise man among you? A man of prudent judgment, capable of settling differences among them. 6. That before unbelievers. It was lamentable that brethren should go to law. How much more of a scandal when they carried their cases into the heathen courts. 7. There is utterly a fault among you. It was a fault (loss or defeat in the Greek) to go to law at all. It was better rather to take wrong . . . to be defrauded, than to work so great an injury to the church by the ill-feeling aroused, and by the scandal in the eyes of the heathen. The rule is, then, (1) To suffer wrong rather than to go to law. (2) If an adjudication is required, to refer to the case, not to unbelieving judges, but to a "wise man" within the church. For other Scriptures bearing on the subject, see Pe 1:1 1 Peter 2:23 Matthew 5:40 Matthew 5:1 1 Peter 2:19 Proverbs 2:19 .

      9-11. Shall not inherit the kingdom of God. The glorious kingdom of which the church is the earthly type. The church is God's kingdom on earth, and its faithful members "inherit" the heavenly kingdom ( Matt. 25:34 ). Be not deceived. Let no one make the mistake of thinking that any unrighteous man shall be an heir. Effeminate. This and the next clause refer to a shameful crime quite prevalent among the heathen, the first submitting themselves to the foul sensuality, and the second actively "abusing themselves with men," contrary to nature. Both are Sodomites. None guilty of any one of the list of vices given can be an heir of heaven. 11. And such were some of you. Some of the worst classes had been converted. Ye are washed. The rite of baptism is probably referred to. Ye are sanctified. Were sanctified. These verbs are all past tense. See the Revision. To be sanctified is to be set apart to God. Ye were justified. That is, their sins were blotted out and they were counted righteous. Sinners as they were before, the gospel had washed, hallowed, and justified them. By the Spirit. The work was consummated by the gift of the Holy Spirit ( Acts 2:38 ).

      12-17. All things are lawful for me, . . . but not expedient. Paul had taught that a Christian could use liberty in regard to things indifferent. Some seem to have held that this justified indulgence, as was taught by the Epicureans. Paul says in substance, "Be it so; but all things are not expedient," for the Christian, Christ's freeman, must not be brought under the power of any appetite. Whoever is thus subjected is not a freeman, but a servant, the servant of sin. Though all things are in our power, we must not be brought under their power. 13. Meats for the belly, etc. Self-indulgence was also excused, because food and the stomach were made for each other. But these are both perishable. Moreover, if "the belly was made for meats," the body is not for fornication. It was not made for this, but for a nobler purpose--for the Lord. Hence, sensuality cannot be thus justified. 14. And God . . . will also raise us up. As the Lord was raised, so shall we be. Hence, we are for a nobler purpose than engaging in sensuality. 15. Know ye not that your bodies are members of Christ? This is a doctrine emphasized by Paul. Our bodies are a part of Christ's mystical body, the Lord's holy temple, designed for the indwelling of the Spirit. How sacrilegious to take a member of Christ's body and degrade it to fornication, or to any act of licentiousness! It is a duty which a Christian owes to Christ to keep his body pure. As the arm or finger has the life of the body until cut off, so we have the life of Christ until we sever ourselves from him by sinful acts. 17. He that is joined to the Lord, etc. There is one life and one spirit until severed from Christ.

      18-20. Flee fornication. The sin must be fled. The way to avoid it is to avoid temptation. We must conquer by running away. Thus it was that Joseph prevailed. Every sin . . . is without the body. The temptations come from without and assail the man through the senses. This is the rule in the case of sin. It is not said of fornication that it is not stimulated without, or that it, alone of sins, assails the body, but that it is peculiarly a sin against the body. It defiles a body which is designed to be a member of Christ, and a temple of the Holy Spirit; separates it from the union with Christ, and unites it with a harlot. The grievousness of the sin is in the desecration to such an unholy purpose of a body which has become a member of Christ, a part of the temple of God. 19. What? know ye not that your body, etc. This makes clear how terrible is the sin of defiling the body by licentiousness. It is desecrating God's temple. As the Shekinah dwelt in the temple of Israel, so the Holy Spirit in Christ's temple, which we are. Ye are not your own. But members of Christ, and hence have not the right to use our bodies to our own pleasure. 20. Ye are bought with a price. Christ paid the price, even his blood. Hence, since both body and spirit are God's, both should be used to glorify him. The fact that we are his, purchased, parts of his spiritual temple, makes the obligation imperative to consecrate the body and spirit to his service.

07 Chapter 7 

Marriage.
SUMMARY.--Marriage the Resource Against Social Sins. Not to be Lightly Dissolved. The Mutual Obligations. The Unmarried State Freest from Trouble in Times of Persecution. But Neither Husband nor Wife to Leave Each Other. If They Should, to Remain Unmarried. Not to Abandon an Unbelieving Husband or Wife Because of their Unbelief. To Rest Content with the Secular State in which One is Converted. The Treatment of Virgin Daughters. Let Them Marry Under Certain Conditions. Under Others, Best Not to Marry in those Critical Times. The Remarriage of Widows.

      1-7. Now concerning the things whereof ye wrote. In the preceding six chapters Paul has mainly treated of irregularities in the Corinthian church, of which he had learned through the "household of Chloe," and other private sources. Now he begins to answer various questions asked in a letter from the church. If we had that letter, it would aid much in understanding what follows by revealing more clearly the state of the church and the discussions going on within. It is good for a man not to touch a woman. An Old Testament phrase which means not to marry. He does not mean that marriage is wrong, but that on account of "the present distress" it was a good thing not to be bound by family ties. See verse 26 . "Forbidding to marry" is one of the signs of apostasy ( 1 Tim. 4:3 ). See Heb. 13:4 . 2. To avoid fornication. To prevent this sin, and the temptations to it in an unmarried state, especially in a vicious community, it was best for each sex that they be married; the normal condition of the sexes. 3. Let the husband render unto the wife her due. The Revision is correct. Marriage is a state of mutual obligations. Each must yield to the other what those obligations require. 4. The wife hath not power over her own body, etc. Each sex here is put on exactly the same footing. The body of each belongs to the other, and cannot be yielded to other parties. The spirit of the passage not only forbids adultery, but polygamy. 5. Defraud ye not one the other. The married pair are not live apart, except by mutual agreement, and that only for a season, while devoting themselves to a period of prayer. In the East, the women have separate apartments, and during this season the husband would not enter the wife's apartments. 6. But this I say by permission, etc. What is just stated ( verse 5 ) is permissible in the married state, not commanded. 7. I would that all men were as I myself. Had absolute self-control, as I have. His directions all recognize the weakness of human nature, and the need of making no requirements too great for it. But every man hath his proper gift. He had the gift of self-control; others might have other gifts which he did not have.

      8-11. To the unmarried and widows. If they have his self-control, it is well for them to remain unmarried, even as he. Not that the unmarried state is better, but on account of "the present distress" ( verse 26 ), the critical times. There are times when it is best to remain unmarried; for instance, in a time of war and invasion. The ground of his advice is not moral, but prudential. 9. If they cannot contain. If they cannot control their desires, it is best to marry. 10. To the married I command. Some might say, "If the unmarried state is best now, it will be better to leave our married partner." He replies, "The Lord commands otherwise" ( Mark 10:12 Matthew 5:32 Matthew 19:9 ). 11. But and if she depart. Provided, despite the prohibition, there is such disagreement that she leaves her husband, she must remain unmarried, or be reconciled. Let not the husband put away his wife. The wife "departs," because she leaves the home; the husband "puts away his wife," by sending her off. Both are equally prohibited. The same rules apply to each sex. Among the Jews, only the husband exercised the right of divorce; among the Greeks and Romans, the wife exercised it equally with the husband.

      12-17. To the rest I speak, not the Lord. On the circumstances that follow, the Lord has not directly spoken, as he did on divorce; hence, Paul speaks by inspiration. If any brother hath a wife that believeth not, etc. If either husband or wife is converted, and the other is not, they must not on this account forsake the unbelieving helpmeet, provided he or she is pleased to remain. 14. For the unbelieving husband is sanctified, etc. This passage has been much debated, and little understood. The unbelieving husband or wife is not made personally holy, not do the children of believers have personal holiness transmitted to them by virtue of birth relation. Sanctification, then, means something besides personal holiness. To sanctify is to separate to a sacred use, or relation ( Exodus 20:8 Exodus 28:38 ). In 1 Timothy 4:4 1 Timothy 4:5 , food is "sanctified by the word of God and prayer" Here Paul uses the term to denote that one Christian member of a household brings a sanctifying influence to it, so that all the members are to be regarded as separated in part from the great, ungodly, unclean world. Nehemiah commanded Jews to part from heathen wives on the ground that they were ceremonially unclean. Paul insists, rather, that the believer cleanses the other, and that the unbelieving partner, or the children, are rendered ceremonially clean. But now are they holy. Brought into such a sacred relation that the unbelieving partners are under the power of sacred influences, and not to be counted as sources of defilement. 15. But if the unbelieving depart. If the unbelieving husband or wife insists upon making the Christian profession a ground of separation, let them have their way. Examples of this kind occur in every age, and the rule is always applicable. God hath called us to peace. Hence, if strife must prevail to prevent separation, let the other go. 16. How knowest thou, O wife, etc. Let the Christian be gentle, forbearing, unselfish, though true to Christ, and perhaps the result will be that they will be God's means to save their partner. This has occurred in thousands of instances. 17. As God hath distributed to every man. "This I would add," says Paul in effect, "whatever may be the lot and special circumstances of each man, single, married, or deserted on account of Christianity, let him walk in it without seeking a change."

      18-24. Was any one called being circumcised? He now applies the principle just stated, of walking "as God called every one." The circumcised Jews were to be content that they were circumcised; the uncircumcised Gentiles were to remain so when they became Christians. 19. Circumcision is nothing, etc. Has no bearing on final salvation. The one essential condition is "keeping the commandments of God." Nothing can take the place of this. 20. Let each man abide, etc. In that secular condition of life in which he was when called. 21. Art thou called being a servant? Half the population of the Roman Empire at this time were slaves. Thousands of the early Christians were in this condition. If a servant was converted, let him not be troubled over his servile state; but if he had the means of becoming free, let him rather choose freedom. 22. For he that is called . . . being a servant. The eternal equality of the servant and freeman in Christ is shown. The "servant" is Christ's freedman, since Christ has freed him from sin; the freeman, when converted, is Christ's servant. 23. Ye are bought with a price. Christ has bought each alike, ransomed them from the bondage of sin with his blood, and bound them to his service as his own. Be not ye the servants of men. As Christ's servants, do not become the followers of any other religious master. 24. Let every man, wherein he is called, etc. Let each one remain in the domestic and social condition in which the call of God found him.

      25-28. Now concerning virgins. No doubt in the letter from Corinth it was asked whether a father should place his virgin daughters in marriage. In the East to this day the marriage arrangements are made by the parents. I have no commandment. He had no revelation upon the subject, but could give his Christian judgment. 26. I suppose . . . for the present distress. The critical condition in which Christians were placed by the spirit of persecution which then prevailed. Good for a man so to be. To remain in the state he already is. 27. Art thou bound? If married, he is to remain true to the bond; if unmarried, at present it seemed best to remain so. 28. But and if thou marry. Still, while it seemed prudent, with impending persecution, not to marry, it was not wrong to do so. Nevertheless, those who did, should have trouble in the flesh. Anxiety and distress on account of their domestic ties.

      29-35. The time is short. The precise application cannot be known. It was but a short time until Jerusalem should be destroyed, and the early church supposed this would be the end of the world. Life, too, is short; the time of preparation is short. It was the general feeling then that some awful convulsion was close at hand. There was. Within half a generation the whole Roman world was turned up by civil war, three emperors in succession were slain, and Jerusalem was destroyed.
      As though they had none. Should look on all earthly ties as soon to be broken. All earthly arrangements must be regarded as transitory. 31. Those that use this world, etc. We all have to use the world; but we must not misuse it. That is the charge here. 32. I would have you free from cares. That is, I would have you free from the causes which bring cares. 34. There is difference also between a wife and a virgin. The sole thought of the unmarried person who is consecrated to Christ is to please Christ. 35. This I speak . . . not that I may cast a snare. Not to interfere with your freedom to marry. A snare thrown over the head made the victim helpless. Paul merely advises what, under the circumstances of that period, seemed most prudent.

      36-38. But if any man think that he behaveth himself uncomely toward his virgin daughter. While giving a judgment in favor of the unmarried state, at that time, he gives full liberty. A man may give his daughter in marriage. Behaveth uncomely. Improperly in withholding her from marriage. If she pass the flower of her age. If she is fully matured. If need so require. If circumstances of any kind seem to require her marriage. 37. He that standeth steadfast . . having no necessity. If no need makes marriage necessary, and the purpose that she remain unmarried continues steadfast, he does well to let her remain so. To choose either course is well, but the last is the better, where circumstances permit ( verse 38 ), on account of the "distress" ( verse 26 ).

      39, 40. The wife is bound by the law, etc. One point remains to be discussed, viz., The remarriage of widows. I suppose that the letter of inquiry asked about this. She is at liberty. In case of her husband's death, she is free from the marriage bond, and can marry whom she will, with one limitation--she must marry in the Lord; that is, a Christian. An alien marriage is prohibited. Indeed, so far was an ancient Christian from marrying an unbeliever that the question actually arose whether, when the sinner was converted, he could still live with an unconverted partner. See verses 12-14 . 40. But she is happier. In his judgment, and in the conditions then prevailing, she will consult her happiness by remaining a widow. It is not only his judgment, but the Spirit seems to point the same lesson. 1 Tim. 5:14 , might be supposed to conflict with this, but it does not, when we remember that Paul's advice here is due to prevailing circumstances. The question of marriage or remarriage is one of prudential considerations. 

08 Chapter 8 

The Duty of the Strong Toward Weaker Brethren.
SUMMARY.--Meat Offered in Idol Temples. Not Changed Because So Offered. But Not to Be Eaten Because of Weaker Brethren. Those Having Knowledge Must Act in Love.

      1-3. As touching things offered unto idols. Corinth, like all Greek cities, was full of temples to heathen idols. At their altars victims were constantly sacrificed, the flesh of which was afterwards eaten. The question arose whether a Christian could eat of such flesh without the sin of showing deference to an idol. Perhaps the letter to Paul ( 7:1 ) had asked about this matter. We all have knowledge. Some pleaded their knowledge that "an idol was nothing," not divine in any sense. Paul tells them that the question is one, not of knowledge, but of charity. Knowledge puffeth up. Those who professed to be knowing ones put on an air of superiority. 2. If any man thinketh that he knoweth, etc. If he is inflated with a sense of knowledge, he has not got on the right track for true knowledge. Humility is essential. 3. If any man love God. Not knowledge, but love "buildeth up." Love, too, is a source of true knowledge. It is he who loves God who knows him. "The same," grammatically, refers to God. The sentence then says, "If any man love God, the same is known by him," i. e., by that man. Love is the means of obtaining the true knowledge, the highest knowledge.

      4-6. We know that an idol is nothing. Not a god, not even a living being. Only wood, stone, or metal. 5. Though there be that are called gods. The heathen world worshiped many false gods. 6. But to us there is but one God. To Christians, there is but one divinity, one object of worship, the true and living God. One God, the Father, instead of the "gods many;" one Lord, Christ, instead of the "lords many" of heathenism; one God, and one Mediator between man and God. 

      7-9. There is not in every man that knowledge. While "we," the better informed, know better, still there were some in the church who had not entirely outgrown their former superstitions. They could not realize that an "idol was nothing." Meat that came from idol sacrifice was to them the meat of the idol. They could not eat it without their conscience being defiled. 9. Take heed lest . . . this liberty of yours, etc. The meat itself made one neither better nor worse ( verse 8 ), but if those who "had knowledge" ate it, it might prove a stumbling-block, the occasion of the fall of those who were not so well informed and were weaker.

      10-13. For if any man see thee . . . sit at meat in the idol's temple. In the heathen temples, great banquets often followed the sacrifice. That a weaker Christian should see a stronger one, a leader, sitting at such a banquet, would lead him to believe that his brother was honoring the idol. The example would encourage idolatry. 11. Hence his knowledge, the knowledge that made him dare eat, because he knew an idol was nothing, might be the means of destroying the weak brother by leading him to idolatry. 12. But when ye so sin. To wound, injure, imperil the weak brethren, is a sin against Christ. It injures Christ's cause; besides, he denounces those who cause the weaker ones to stumble ( Matthew 18:6 Matthew 25:40 ). 13. Wherefore, if meat make my brother to offend. To stumble and fall. Love, in this case, would demand that the meat be given up. The principle applies to many things. Some Christians can, perhaps, go to the theater, or dance, or attend the fairs of our day, where the races are the great feature, or even drink wine or beer, without falling. Others cannot. Yet the example of the strong will lead the weak to engage in them, and hence that example will lead them to spiritual death. The Christian principle, the rule of love, is, "If eating meat, or going to the theater, or going to a ball, or attending the fair, or drinking wine or beer, causeth my brother to offend, I will not do these things while the world standeth."

09 Chapter 9 

The Apostleship of Paul.
SUMMARY.--Answer to Various Insinuations of Judaizers. The Corinthians Had Proof of His Apostleship. He Had the Right to Have a Wife As Well as Peter. It Was His Right to Be Sustained by the Church. He Sustained Himself to Have One Ground for Self-Congratulation. Adapted Himself to All Classes to Save Them. The Christian Race.

      1, 2. Am I not an apostle? Two objects are held in view in this chapter; to answer those, the Judaizers, who disparaged his authority by contrasts between him and the other apostles, and to enforce upon the church, by his example, self denial for the benefit of others. Am I not free? He had spoken ( 8:9 ) of Christian liberty He was free also, and an apostle who had seen the Lord, and hence, could witness to his resurrection. 2. The seal of mine apostleship ye are. The existence of the church at Corinth, founded by his labors, proved that he was their apostle, at least. 

      3-6. Have we not power to eat and to drink? To live at the charges of the churches we have founded? 5. Have we not power to lead about a sister, etc.? Peter (Cephas) was a married man. Other apostles had wives. Had Paul no right to have a wife? The answer is that he had this liberty as well as others if he had chosen to use it. Brethren of the Lord. Luke 6:15 Gal. 1:19 . 6. Or have Barnabas and I only, etc. He and Barnabas worked with their own hands to sustain themselves while preaching. Others were sustained. Had not they the same right? He next shows that they had the right by various illustrations.

      7-10. Who goeth a warfare at his own charges? Soldiers were paid while on a campaign; but he and Barnabas were Christian soldiers. The husbandman ate of the vineyard; but they worked in the vineyard of the Lord. The feeder of a flock drank of its milk, but they were feeders of the flock of God. 8. Say I these things as a man? Human affairs teach our right to be sustained, but the law of Moses teaches the same lesson. 9. Thou shalt not muzzle the ox, etc. See Deut. 25:4 . In the East still the grain is trodden out on the threshing floor by the cattle, nor do the people muzzle the cattle to this day. Doth God take care of the oxen? Was this enactment made solely for the benefit of the oxen? Or was not it rather to teach those who did a work had a right to live off of that work? The latter, doubtless.

      11-14. If we have sown to you in spiritual things. Preached the gospel, converted them, built them up in Christ. This conserved their eternal interests. Carnal things. An earthly support. 12. If others be partakers of this power. Enjoy this privilege of earthly support. But his right was greater than that of these. Have not used this power. He had supported himself lest he should hinder the gospel. The heathen might say that he was influenced by mercenary motives. As to his course see Acts 18:3 . 13. They which minister about holy things. He now shows that the temple teaches the same lesson. The priests and Levites are sustained by the temple offerings. Partakers with the altar. A part of the sacrifice was consumed on the altar and a part was awarded to the priests. 14. Even so hath the Lord ordained, etc. It was the Lord's ordinance, even if Paul did not exercise the power, that those who preach the gospel should be sustained by the church. See Matthew 10:9 Matthew 10:10 .

      15-18. But I have used none of these things. They had neither sustained him, nor did he now write to them to have them do so. Nay, he was fully resolved not to change his course. It were even better for him to die than to do so. 16. For though I preach * * * I have nothing to glory of. He preached because he was Christ's servant. He was therefore under necessity, as a servant. Nay, "woe was upon him" if he obeyed not. In this, then, he had no right to boast. But if he refused a support from the churches when he had liberty to receive it, that might make a ground of boasting. 17. If I do this thing willingly. If he preached voluntarily, he might then claim an earthly reward. But if against my will. If I do this as a servant of Christ upon whom the service is laid; then he has a stewardship. (See Revision.) In that case he has the obligations of a steward. It is his duty to feed the Master's servants. 18. What then is my reward? He had no earthly wages. What then? That he should have the satisfaction of knowing that, for the sake of the gospel, he gave up his right, and preached freely. If he was accused of mercenary motives it might interpose a hindrance.

      19-23. For though I be free, etc. He shows why he used this self denial. In order that he might gain souls, he was willing to become the servant of all, and to deny himself all things. 20. Unto the Jews I became as a Jew. With Jews he lived as a Jew in order to reach them. He observed their distinctions of meats, kept feasts, and circumcised Timothy. He observed the law to reach those who kept law. 21. To them without law. To such, though in the sight of God keeping His law, he came not as an enforcer of the law of Moses. He spoke to Gentiles from a Gentile standpoint, as at Athens. ( Acts 17 .) 22. To the weak I became as weak. Adapted himself to their weakness as he had directed the "strong" at Corinth to do. I am made all things, etc. While steadfastly keeping Christ's law he adapted himself to all men in the hope of gaining them. 23. And I do all things. All this self denial had in view a single object--the promotion of the gospel. Would that all Christians, from the same motive, would adapt themselves to all classes, in order to reach them.

      24-27. They which run in a race, run all, etc. He had spoken of self denial in order to secure gospel success. He now enforces the need of sparing no effort, self denial or exertion, to win the crown. The Corinthians were familiar with the races in the stadium. Only one, the foremost, received a prize. Hence the lesson, so run that you may obtain; outstrip all others if possible. The Isthmian games, among the most famous of Greece, were celebrated at Corinth. 25. Every man that striveth, etc. Everyone who proposed to strive in the games for the prize pursued a course of self control, and exercised himself very systematically. All this effort was made for a corruptible crown. The prize of the victor in the foot race was a crown woven of the pine leaves which grew then, and still grow, on the isthmus of Corinth. But we an incorruptible. We run for a crown that never fades ( 1 Peter 5:4 ). 26. I, therefore, so run, not as uncertainly. Not as one who had no definite goal before him. His eye was fixed upon the heavenly prize. Not as one that beateth the air. The first figure is of a runner with a definite object; the second is taken from the boxer who strikes the air instead of his competitor. So fights not Paul. He puts a skillful aim into his blows. 27. But I keep my body under. I buffet my body (Revision). He puts the body down by his blows, by self denial for Christ. It shall not be his master, but his servant. He keeps it under lest, after having preached to others, he should be rejected; that is, refused the prize of the crown. What an exhortation to us is this example of the apostle! Continually vigilant lest he should be finally rejected! Even he worked out his salvation "with fear and trembling." Surely, he should "give all diligence to make our calling and election sure." In this worldly, self-seeking, luxurious age "we should give the more earnest heed to the things which we have heard." 

10 Chapter 10 

Warnings Against Idolatry.
SUMMARY.--Lights from Jewish History. Beware of a Fall. Will Not be Trials Greater than We Can Stand. Beware of the Fellowship of Idols. The Analogy of the Lord's Supper. Ask no Questions at a Feast for Conscience Sake. But Avoid Anything Pointed Out as from an Idol Sacrifice.

      1-5. In the preceding chapter Paul warned the Corinthian Christians to avoid all that might cause weaker brethren to fall, pointed to his own example, and showed that he spared no effort to win the crown for himself. He now enforces the lesson of his own example by pointing to the warnings furnished in the journey of Israel from Egypt to Canaan, the type of the Christian's journey to heaven. "It is worthy of note that he selects his examples from that part of Israelitish history which has an analogy in the baptismal commencement, and the eucharistic nourishment of the Christian life."--Schaff. How that our fathers. The ancient members of the Jewish race; the fleshly fathers of Jewish Christians, and, in a kind of spiritual sense, the fathers of Gentile Christians. See Gal. 3:29 and Eph 2:19 . Were all under the cloud. With the walls of the sea on each side, and the cloud over their heads, the Israelites at the Red Sea passage were buried out of sight of the Egyptians. See Exod. 13:21 Numbers 10:34 Numbers 14:13 14:13 . 2. Were all baptized unto Moses. "The two phrases, 'Were under the cloud,' and 'Passed through the sea,' seem to prefigure the double process of submersion and emersion in baptism."--Canon Cook. Observe that the Israelites, by this event, left Egypt, escaped from Pharaoh, and entered upon their march, with Moses as their leader, even as Christians leave the Egypt of sin behind, and start upon the Christian life, when they are "baptized into Christ." One of the church Fathers, Theodoret, says: "The sea of transition represents the laver of regeneration, Moses foreshadows Christ, Israel the baptized disciples, the pursuing Egyptians are the sins left behind, and Pharaoh is a type of the devil." 3. And did all eat the same spiritual meat. The manna ( Exod. 16:15 ), called "spiritual," because supernaturally supplied, and because a type of the spiritual bread of the Christian. 4. Did all drink the same spiritual drink. The water supernaturally supplied ( Exod. 17:6 Num. 20:11 ) called "spiritual," for the same reason. That spiritual Rock that followed them. The waters at Rephidim and Kadesh gushed from a rock. The rock did not itself supply them, but the Power behind, the "spiritual Rock," even Christ. The rock of Rephidim did not follow them, but the "spiritual Rock" did, and supplied their necessities whenever they were in need. As the rock of Rephidim became a fountain, so Christ is the fountain of living waters to the world. 5. But with many of them God was not well pleased. "All" were baptized, "all" were fed, "all" did drink, but notwithstanding God had done so much for them "all" without exception, many fell in the wilderness because of their sins; a startling warning to Christians on the journey.

      6-10. Now these things were our examples. Beacon lights to Christians. The Israelites were led astray by "lusting after evil things." Let all beware of this source of destruction. 7. Neither be ye idolaters. As many had been idolaters, and idolatry was so prevalent in Corinth, this was a great danger. As it is written ( Exod. 32:6 ). The Israelites fell into idolatry at Sinai during the absence of Moses. They sat down to eat. At a feast in honor of the golden calf. Rose up to play. To dance religiously around their idol. Such is the meaning. Of course such an example was a pertinent warning to Corinthian brethren to shun the banquets in idol temples and their accompanying festivities. Three thousand Israelites fell on the occasion referred to. 8. Neither let us commit fornication, etc. The fornication with the Midianites ( Num. 25:1-9 ). It is stated that 24,000 lost their lives. Paul names 23,000 as the number who lost their lives by the plague. The number was no doubt between 23,000 and 24,000, and is stated in each place by a round sum, according to Jewish custom, Paul naming the smaller. Fornication was also one of the besetting sins of Corinth. 9. Neither let us tempt Christ, as, etc. The event referred to is narrated in Num. 21:4-6 , which see. The application is, that we should not be discontented over hardships or long for the sinful pleasures of a former life from which we have parted. 10. Neither murmur ye. See Num. 14:2 .

      11-15. Now these things happened to them for ensamples. They are historical facts designed to teach great lessons, since God still deals on the same principles. Upon whom the ends of the world are come. The last of God's dispensations. 12. Let him that thinketh he standeth, etc. Presumption is the greatest of all dangers. He who realizes his danger will be on his guard. See the case of Peter's fall, for an illustration. The safe way is, conscious of weakness, not to dally with temptation. 13. There hath no temptation taken you but such as is common. Perhaps the Corinthians thought their temptations were usually severe, but these were only what human nature is exposed to. But God is faithful. Will keep every promise, and hence will give them strength and deliverance in every temptation if they trust in him. None who devoutly follow Christ, who pray constantly for strength, and trust God, will fall. 14. Flee from idolatry. In idolatry, the greatest temptations at Corinth were combined, lust, drinking, reveling, etc. The way to avoid all these was to flee it. Sin must not be dallied with, but shunned.

      16-22. The cup of blessing which we bless. A name applied to the cup used in the Lord's Supper. Paul shows, from the nature of the Lord's Supper, and of the Jewish sacrificial feasts, that to eat in an idol feast is an idol communion. Is it not the communion of the blood? etc. The symbol of joint participation or fellowship of the blood of Christ. The bread which we break. Is not this symbol of joint participation of Christ's body? 17. For we being many are one bread. One loaf. There being one loaf implies that we Christians, though many, are all one body, and joint participators of the one body of Christ. Paul had no conception of a divided church. 18. Behold Israel after the flesh. The natural Israel, in contrast with the spiritual Israel, the church. Are not they . . . partakers of the altar? A part of the sacrifice was eaten by the offerers and their friends, and as a part was burnt on the altar, as an offering to God, they were supposed to be partakers with God in the feast. So, too, those who partook of an idol feast, would be worshipers of the idol. 19. What say I then? He had said an idol was nothing ( 8:4 ). Does he not now imply an idol is something? 20. He affirms nothing of the kind, but he does say that the sacrifices which the Gentiles sacrifice are to devils. The idol is nothing, but to the worshiper it is a reality. That reality is not God, but really a demon. The gods were mainly dead kings and heroes who had been deified. The diamonia, or demons, were the spirits of dead men. The worship was really demon worship. Fellowship with devils. Demons. If the feast of the Lord's Supper is communion with Christ, the feast of the altar sacrifice communion with God, who is worshiped, the feast of the idol is communion with the idol. Yet this idol in the mind of the worshiper is a diamonion, a demon. 21. Ye cannot drink, etc. So inconsistent are the two with each other that no man can commune with Christ who partakes of the feast of the demon. Cup of devils. The libations offered at the idol sacrifices. A part of the cup was poured on the altar, and a part drunk by the offerers. See Æneid 8:273. Table of devils. The table in the idol temple where a feast was spread. 22. Do we provoke the Lord to jealousy? Such acts in an idol temple would be worship of the idol. Yet Jehovah says that he is "a jealous God" ( Exod. 20:5 ).

      23-26. All things are lawful for me. All meats are especially referred to. See note on /Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" and chapter 8 . But things that are lawful, i. e., not sinful in themselves, are often not expedient. 24. Let no man seek his own. In asserting rights, consider the interests of others. 25. Whatsoever is sold in the shambles. In the butcher's stalls. This one might eat without question as to whether it had been part of an idol sacrifice or not. 26. For the earth is the Lord's. All that is offered for sale is the Lord's bounty.

      27-33. If any of them that believe not, etc. If invited to an unbeliever's house, go, if you wish, and eat what is set before you without question on account of conscience. 28. But if any man say unto you, etc. If some one points out that a part is from an idol's sacrifice, then it is not to be eaten; not because the food is sinful, but because the conscience of others might be offended. 29. Conscience . . . not thine own, but of the other. When one eats what he knows to be simply wholesome food, his own conscience is not offended, but that of another man. His liberty of conscience is not abridged by another man's want of knowledge. 30. For, if I by grace be a partaker, etc. If by God's gift I partake with thanksgiving to him, there should be no reproach. 31. Whether therefore ye eat or drink. The rule for eating and drinking is now given. It must be done all to the glory of God. This implies, (1) Thanksgiving to God. (2) Not doing what would put a stumbling-block in the way of weak brethren. 32. Give none offence. The rule just given implies this. Do nothing that would produce a scandal, or arouse prejudice, whether they be Jews, or Gentiles, or brethren. 33. Even as I please all men in all things. See notes on/Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" 

11 Chapter 11 

Dress and Conduct in the Church.
SUMMARY.--Men in Church to Pray with Uncovered Heads. Women to Be Veiled. Disorderly Assemblies. The Abuse of Love Feasts. The Lord's Supper Profaned. The Lesson from Christ's Appointment of the Ordinance. Must Be Eaten with Solemn Reverence.

      1, 2. Be ye followers of me, etc. This refers to verse 33 of the 10th chapter . Like him, they should not seek to "please themselves," but to so act as to save others. 2. Now I praise you. This praise is preparatory to censure for disorderly conduct among them. Keep the ordinances. Those he had taught them while in Corinth. 

      3-8. For I would have you to know, etc. The order of rank is that Christ is the center, with the Father above and man below him; and in the family the man is first and the woman second. That is nature's order. 4. Every man praying or prophesying. The last word means speaking by inspiration. With his head covered. He dishonors his head by covering what God would have exposed. Some hold that the head dishonored is Christ. I agree rather with Meyer and Schaff, that it is his own. Heathen priests of Rome covered their heads. So do modern Jews. 5. Every one that prayeth, etc. With the customs and ideas which existed in the East in that age it would be an unseemly act, and would bring reproach. The veil was regarded as a badge of subordination, and if not worn would imply that the woman did not yield deference to her husband. Almost all women are still veiled in the presence of men in the East. All one as if she were shaven. For a woman's head to be shaven was usually a sign of shamelessness (See Meyer). The uncovered head in an assembly was also unbecoming. 6. For if the woman be not covered. If she defies decorum by an uncovered head, let her go further, and be shaven. 7. A man ought not to cover his head, etc. In this whole passage we must keep in mind the Eastern ideas of the relations of the sexes. Paul bases these rules of propriety on the account of their creation. The veil is a sign of subordination to others present. But man, the image and glory of God, has no created superior. The woman, the glory of the man, is subordinate to him, of which the veil is the symbol. 8. For the man is not of the woman. In the creative act man was first, and woman was made from man.

      9-12. Neither was the man, etc. Woman was made for man because he needed a helpmeet. 10. For this cause ought a woman to have power, etc. She ought to have on her head the veil, the badge of submission to authority. Because of the angels. This clause has puzzled the critics. The idea probably is: "There should be no violation of decorum, such as a bareheaded woman in a public assembly would be, lest it offend the ministering angels which are always present, though unseen." 11. Neither is the man without the woman, etc. Neither sex is independent of the other; each needs the other. In the Lord. The Lord recognizes their mutual dependence upon each other. 12. For as the woman is of the man, etc. As she was created for man so man is born of woman. There is an equipoise. These relations are all "of God."

      13-16. Is it comely that a woman should pray, etc.? That is, in the public assembly. Private prayer, or with her own sex or household, is not meant. It was very unbecoming in view of the customs of the East, nor would it generally be esteemed decorous in our times, and with our ideas, that she should appear with no covering on her head at all. 14. Doth not even nature itself, etc.? It is nature's arrangement that men should wear short hair, and a woman long. For a man to have long hair and a woman to be shorn are violations of nature's teachings. 16. But if a man seem to be contentious. If, in spite of nature's lessons, a man contentiously opposes, let him know that no such custom exists in the churches. Many suppose that custom refers to being contentious. I think, rather, that it refers to covering the head, etc. The lesson of this whole passage is that we must not defy existing social usages in such a way as to bring reproach on the church.

      17-22. Now in this . . . I praise you not. That their church assemblies were not orderly. 18. When ye come together in the church. In a meeting of the church. There be divisions. He had spoken in chapters 1-3 of the divisions in the congregation. He now tells them that he had heard that these divisions were manifest at their church meetings. 19. There must needs be heresies. Heresies were false opinions which led to divisions. In the state of the human mind they were unavoidable, and would sift the church. 20. When ye come together, therefore. When they assembled these heresies and divisions were manifest. There was a Paulite group, an Apolloite group, and a Petrine group, who sat apart from each other. It is not to eat the Lord's supper. Coming in such a spirit they were in no fit mind to eat the Lord's supper. 21. For every one partaketh before others his own supper. It was customary in Corinth to eat a meal together as did Christ and his disciples the night of the Lord's supper. After this came the Lord's supper. At this meal each party in Corinth sat apart and ate when it was ready. The result was that some began before the others. One would be hungry, and another drunken. This last clause means that he had eaten and was satisfied. 22. What! Have you not houses to eat and drink in? The practice is rebuked. The place to eat their feasts was at home. Despise ye the church of God? By a selfish feast, where some ate luxuriously, and put to shame others, perhaps the poor, who had nothing. 

      23-26. For I have received of the Lord. While at Corinth he had told the church the solemn history of the institution of the supper, an account that he had received directly by inspiration from the Lord. Such a sacred event was utterly inconsistent with strife, revelry or disorder. The history is repeated to show this. 24. This is my body. Is this literal? "I am the true vine," "These women are the two covenants" ( Gal. 4:24 ), etc. are kindred expressions. The idea is: "This represents my body." The eating of the bread is not to literally eat the Lord's flesh, but is done in remembrance. It is a token that reminds of his body. 25. This do ye, as oft as ye drink it, in remembrance of me. The memorial design of the Lord's supper is reiterated. It is not a "sacrifice of the mass," but a remembrance of Christ's sacrifice. 26. Ye do show forth the Lord's death till he come. The observance points to two great facts--the Lord's death, and to his second coming; one past, the other future. The observance is to continue "till he come."

      27-30. Shall eat . . . or drink . . . unworthily. In a light, disorderly way, or with an unholy frame of mind. Shall be guilty of the body and blood of the Lord. Profane the body and blood by profanely eating the sacred tokens of these. 28. Let a man examine himself, etc. To see whether he can eat in loving remembrance of the death of Christ. 29. Eateth . . . unworthily. With light, worldly thoughts, as though eating common food. That this is a sin is shown in verse 27 . Here it is added, "he eateth and drinketh damnation;" that is, subjects himself to condemnation. Not discerning the Lord's body. Not distinguishing it, keeping in mind that these are memorials. 30. For this cause many are weak, etc. Some have held that this means that the improper observance of the supper has made many weak and sickly Christians, and some had even died spiritually. Others hold that physical judgments had been sent, and some sickened and others died. The last view is most generally held.

      31-34. If we would judge ourselves. If we would sit in judgment on our spiritual condition, and correct ourselves, we would avert God's judgments. 32. We are chastened, etc. Judgments are used to chasten and to bring to repentance and reformation. Compare Heb. 12:5-8 . 33. Wherefore, when ye come together to eat, etc. Let all wait, and let all eat and partake of the Lord's supper together. 34. If any man is hungry, let him eat at home. This feast is not in order to satisfy the cravings of the appetite.

      The account given here of the institution of the Lord's supper is one of the four in the New Testament. Matthew's is of an eye witness; those of Mark and Luke were received by them from witnesses who were present; that of Paul was "received from the Lord." Many regard it as the oldest written account of the event.

12 Chapter 12 

Spiritual Gifts.
SUMMARY.--The Test of the Spirit of Christ. The Variety of Spiritual Gifts. All Given by the Same Spirit. The Human Body Has Many Members, with Different Offices. So it is of the Church, the Body of Christ. But All Parts of One Body. The Various Offices and Gifts.

      1-3. Spiritual gifts. The supernatural gifts bestowed in the early church by the Spirit. These were especially needful, before the church had the New Testament as a guide, and in the inauguration of Christianity. 2. Ye were Gentiles, carried away unto these dumb idols. Idolaters worshiping idols. These false gods had oracles, and priests professed to speak under the influence of the spirit of the god. The oracle of Delphos, not far distant from Corinth, was especially celebrated. 3. No man speaking by the spirit of God, etc. How should they test those professing to speak by the divine Spirit? If a heathen priest professed to speak by the spirit and called Jesus accursed, he had not the Spirit of God. In times of persecution Christians were asked to say Jesus Anathema. If one speaking by the spirit pronounced Jesus the Lord, he had the Holy Spirit. This confession from the heart is always moved by the Spirit.

      4-6. Now there are diversities of gifts, but the same Spirit. The especial gifts of the Spirit imparted to fit members for various duties, are now discussed. These are various in their manifestations, but all proceed from the same Spirit. 5. Differences of ministrations; of ministries or offices, but all are in the service of the same Lord. 6. Diversities of workings. The inward workings of the Spirit are not always the same, but it is God, one God, the same God, who causes them all. The object of this section is to show that one divine source accounts for spiritual gifts diverse in their manifestations.

      7-11. But the manifestation of the Spirit, etc. However varied these manifestations, all are for the profit of the whole body. No gift of the Spirit is for the benefit of the recipient. This is now shown. 8. To one is given by the Spirit the word of wisdom. The ability to reveal divine truth, such as possessed by the apostles. To another, the word of knowledge. The aptitude to teach unerringly what had been revealed to the apostles and prophets. 9. To another, faith. Not that faith which comes by hearing, but that faith which carried miraculous power. See 13:2 Matt. 17:20 . 10. To another, prophecy. The prophet was one who, under divine impulse, spoke words given by the Holy Spirit. To another, discerning of spirits. The power of reading hearts and determining whether men spoke by the divine spirit, or some other impulse. To another, divers kinds of tongues. He who spoke with tongues, spoke languages that he had never learned. See Acts 2:6-8 . Sometimes their utterances were not understood by the audience. Hence another gift was the interpretation of tongues, the ability to explain the meaning of those who spoke with tongues. There are named here nine gifts, all supernatural, imparted by the same spirit, which distributes them according to its own will.

      12-20. The body is not one member, but many. The unity of these diverse gifts, all given by the same Spirit, is illustrated by the human body, which has many members and organs with different offices, but all parts of one body. No member could claim that it was not of the body because it is not the eye, the ear, or some other organ. Each is a part, each necessary, each set where God pleased, and all taken together make up the body. So also is Christ. The spiritual body of Christ, the church. 13. For in one spirit we were all baptized into one body. "For by means of one spirit we were all baptized into one body" (Meyer). Rather, moved by one spirit acting through the apostles and evangelists, we were all baptized into one body, whether Jews or Gentiles, bond or free. The idea is that, though diverse in race and condition, all have been made parts of one body by baptism, and that this had all been done under the direction of one spirit. All, too, receiving it as a gift, drank of the same spirit. Hence, if special and extraordinary spiritual gifts were imparted to the members of this body, these would be due to one spirit.

      21-26. And the eye cannot say to the hand, I have no need of thee. Every member of the body has its place and is needed by every other member.

      27-31. Now, ye are the body of Christ, etc. All were "baptized into one body" ( verse 13 ), and hence are severally members or parts of the one body, with offices to discharge like those of the members of the human body. 28. And God hath set some in the church, first apostles. The various offices of the members are pointed out. Some had stations to which they were assigned by the spirit. Nine spiritual gifts have already been named; nine positions in the church are now given. Apostles. The twelve, Paul, and such evangelists as Barnabas and others; men sent by the Holy Spirit to preach the gospel. Prophets. See note on verse 10. Teachers. Men gifted by the spirit to teach in the church. Miracles. Those who had the power to work miracles. Gifts of healing. One division of miraculous powers granted. Helps. Spiritual aid granted to helpers, such as deacons. Governments. The administrative abilities of the presbytery. To each the Spirit granted the special gifts required. 29. Are all apostles? Only a few had this office given them, and so of each of the other gifts. 31. Covet earnestly the best gifts. The highest spiritual gifts. I show a more excellent way. There is something still better than these which all may possess. This best of all things is shown in the next chapter .

13 Chapter 13 

The Greatest of All Things.
SUMMARY.--Christian Love Better than Miraculous Gifts. The Nature of Love and Its Action. All the Miraculous Gifts Shall Pass Away, but Love Endureth Forever. All Human Knowledge Imperfect, and Transient. But Faith, Hope, and Love Eternal. Of the Three, Love is Greatest.

      "This praise of love, almost a psalm on love it might be called, is as rich in its contents drawn from deep experience as in rhetorical truth, fullness and power, grace and simplicity."--Meyer.
      1-3. Though I speak with the tongues of men and of angels. In chapter 12 he has spoken of spiritual gifts, one of which was to speak with tongues. "A more excellent way" ( 12:31 ) is now to be shown. Hence, various spiritual gifts are taken up and shown to be useless and vain without love. If he spoke not only with the tongues of men, but even those of angels, it would be, without love (see Revision), an empty sound, like sounding brass, or a tinkling cymbal. The latter was a brazen basin, which was beaten. The sounds of these instruments would not be musical. 2. Though I have the gift of prophecy. Another and a high spiritual gift. See note on/Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" And know all mysteries. Have supernatural wisdom so as to understand all the secrets of God. And all knowledge. See note on /Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" Though I have all faith. See note on /Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" The faith that imparts miraculous power, faith that could remove mountains. See Matt. 17:20 . It is clear that Paul knew of the utterance of Christ, since the test of the power of faith is the same. 3. And though I bestow all my goods to feed the poor. Though he exhibit what the world calls charity in the highest degree, unless he is filled with love, it is nothing. One might give his goods from a desire of praise. Though I give my body to be burned. Gives not only goods, but his body itself. If, like a Buddhist ascetic, he leaps into the flames to burn away the dross and to etherialize his spirit. These sacrifices are useless unless consecrated by love. All these things are excellencies if sanctified by the divine principle of love, but are profitless without it. 

      4-7. The action of love is now described. Love suffereth long. Endures slights and wrongs patiently and long, and returns a kindly spirit. It is "slow to anger" ( Psalm 103:8 ). Christ, "when he was reviled, reviled not again" ( 1 Peter 2:23 ). "The fruit of the Spirit is long-suffering" ( Gal. 5:22 ). See also Romans 2:4 Romans 2:2 and 2 Cor. 6:6 . Love envieth not. How miserable is that envy which is made unhappy by the good fortune of another. Cain is an example. Love excludes it. A mother does not envy her child. Vaunteth not itself. Does not ostentatiously boast of superiority, nor is it inflated. 5. Does not behave itself unseemly. Discourteously and in a way to shock good manners or morals. Seeketh not her own. Is unselfish and disinterested. See Rom. 12:10 . Is not provoked. Does not fly into a rage, but keeps the temper under control. Thinketh no evil. The idea of the Revision is that love does not keep a record of evil rendered so as to return it. 6. Rejoiceth not in iniquity. Instead of rejoicing, is filled with sadness by wrong doing of any kind, but does rejoice with the truth in its triumphs. 7. Beareth all things. Bears up in spite of all things evil, and is not overcome. This is the idea of "beareth." Love bears up against the tide of evil, as the rock against the waves. Believeth all things. Is not distrustful and suspicious. Hopeth all things. Is hopeful instead of despondent, and hopes for the best. How hard for the loving mother to give up hope for her recreant son! Endureth all things. Endures patiently persecution and suffering. The cardinal quality of fortitude, hardihood, unyielding persistence is meant.

      8-10. Love never faileth. The superiority of love over all besides is shown by its survival of all with which it is compared. It is eternal and imperishable. Whether there be prophecies. The gift of prophesying shall cease. As a matter of fact we know that it has long since done so. Whether there be tongues. The gift of speaking in unknown tongues was transitory. Knowledge. Even the supernatural knowledge, granted as a spiritual gift, is temporary. All these were only granted while the church was in an immature state. 9. For we know in part, and prophesy in part. A reason why these gifts should pass away. Our knowledge is now only partial, and the prophecy only gives glimpses. These are all imperfect and fragmentary, and hence must give way to something better. 10. When that which is perfect is come, then the partial knowledge and prophecy will be done away. The imperfect will give way to the perfect; the perishable to the enduring. "The perfect" was expected at the coming of Christ. Some think that it came when the church was fully matured, since the special gifts then ceased. If there is a reference to this, the final and complete reference is to the glorified church.

      11-13. When I was a child. In these verses the change he has declared will take place is illustrated by the change from childhood to manhood. The speech, thoughts and feelings of the child give way to those of the man. So it will be when the church moves on from childhood to full development. 12. For now we see in a glass. In a "mirror." The mirrors of the ancients were of polished metal, and were far inferior to ours. The images were indistinct in comparison. They were seen darkly, indistinctly, imperfectly. Thus in this state of our knowledge of divine things imperfect and incomplete. But then face to face. We will not look in a glass in the coming state, but will see face to face, without a veil, or obscurity. Now I know in part. There were limitations upon the knowledge even of Paul; only a part was seen. But then, when the veil is taken away, and the full revelation has come in the presence of Christ, he shall know fully, know God, eternity and its secrets, even as he is known to God. Thus it is shown that all these spiritual gifts are fleeting. 13. But now abideth faith, hope, love. These three shall survive. They are eternal. They continue to exist in the church, and shall not fail in its glorified state. As long as the redeemed saint shall have future ages before him, so long will trust in God and hope give them brightness, while love itself is the very atmosphere of the divine life. The greatest of these is love. The greatest because it glorifies both faith and hope, sanctifies every faculty and Christian grace, is the very moving impulse of the gospel, and is the one quality that is divine. "God is love."

14 Chapter 14 

Order in Public Worship.
SUMMARY.--Of the Spiritual Gifts Prophecy Gives the First Place. Speaking With Tongues Secondary. Both Must Be Used so as to Edify. In the Church Assemblies What is Spoken in a Tongue Must be Interpreted. One Only Must Speak at Once. The Women Must Keep Silent.

      1-5. Desire earnestly spiritual gifts. Though love is to be a supreme pursuit, yet this is not intended to disparage spiritual gifts. Let them be sought, but in seeking, desire above all the gift of prophecy. 2. For he that speaketh in a tongue. Hath the gift of tongues. The tenor of Paul's remarks shows that the Corinthians placed too high a comparative estimate on this gift. Speaketh mysteries. Things that are unknown and mysterious to his hearers. Men do not understand him. 3. He that prophesieth. To prophesy means more than to foretell. It is to declare the will of God under a divine impulse. When Peter spoke on Pentecost, he did the work of a New Testament prophet. In this formative period of the church, before the New Testament was written, it was needful that there be these inspired guides in the churches. Unto men edification. Instruction, and strengthening. 4. He that speaketh in a tongue edifieth himself. His speech in the unknown tongue tends to strengthen him, though not instructing others. He is made to feel that he is moved by God, and so is filled with awe. 5. Greater is he that prophesieth. Greater, because he serves the church best. Unless the tongues were interpreted, they were an unmeaning sound to the church, while he who prophesied, instructed and built it up.

      NOTE.--Concerning this gift of tongues, there is considerable confusion among commentators. Some have held that it was a sort of rhapsody under the influence of the Spirit in no earthly language. Others have held that it was a gift of the knowledge of foreign languages to the early Christians to enable them to preach the gospel to all nations. Neither view appears to be correct. 1. Undoubtedly there was a manifestation of the gift of tongues on the Day of Pentecost ( Acts, chapter 2 ). Parthians, Medes, Elamites, Greeks, Romans, heard in their own language. 2. It was not a gift of the knowledge of a foreign language, for 1 Corinthians 14:13 1 Corinthians 14:14 show that the speaker did not understand his own words. 3. It was a gift, not for exercise in the church, but a "sign to them that believe not" ( verse 22 ). When they heard the gospel message in a tongue which the speaker did not understand, but in their own tongue (as on the Day of Pentecost), their wonder was excited, and many would confess that it was the work of God.

      6-11. What shall I profit you, etc. The gift of tongues, exercised to the church, cannot profit unless it does one of four things named: A revelation. The inspired utterance of him who prophesies. Knowledge. The gift of teaching the inspired truths of the Scriptures, or those revealed by the prophets. 7. Even things without life. Musical instruments that give forth a sound, such as a pipe or a harp, the chief musical instruments of the Greeks, must give a distinction of sounds, if one would know what is played. 8. If the trumpet. The various distinctions of note sounded a charge, a retreat, etc. 9. So also ye, unless ye utter by the tongue, etc. It is only speech to the air, unless there is the distinction of intelligible words. 10. There are, it may be, so many kinds of voices in the world. Articulate language spoken and understood by some men. 11. If I know not the meaning of the voice. The language. I shall be to him that speaketh a barbarian. A foreigner, not understanding his language. The Greeks and Romans called all not of their races barbarians.

      12-17. Seek that ye may excel to the edifying of the church. If you seek for spiritual gifts, seek rather those that will build up the church, such as prophesying and teaching. 13. Wherefore let him that speaketh in an unknown tongue. Let him pray that he may have the gift of interpretation also. See/Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" Let him pray that he may understand what he utters, so as to explain it. 14. If I pray in an unknown tongue. He does not understand, and only his spirit prayeth. 15. What is it then? How then am I to act? He answers that question. He will have both the spirit and the understanding unite in singing and praying, by using a tongue that he understands. 16. Else, when thou shalt bless the Spirit, etc. If an unknown tongue is used, how can one who does not understand it say the Amen to the blessing at the proper place? Note here, (1) This shows that audible responses to the praises and thanksgivings were the custom of the church. (2) The unlearned means a private person, the private members of the church, those not possessed of the spiritual gifts.

      18-22. I had rather speak five words, etc. All must be done to edification. Hence, all must be understood. There is a lesson here to preachers who are so learned in their utterances that the people cannot understand them. 20. Be not children in understanding. Use manly good sense and judgment in the church. To babble in an unknown tongue is like a child. In malice be ye children. To vainly choose a course that would merely excite wonder, and not edify, would seem to partake of malice rather than love. 21. In the law it is written. See Isaiah 28:11 Isaiah 28:12 , for the quotation. The Jews were there told that for their sins they would be carried into the Assyrian captivity, where they would hear strange languages. This was a judgment. Wherefore, do not force the church to listen to listen to strange tongues which serve to remind of the judgment of Israel. 22. Wherefore tongues, etc. They are a sign to unbelievers, who are moved when they hear the gospel spoken in their tongue by men who have never learned it and do not understand it. 

      23-25. If therefore the whole church be come together. The apostle now treats of the proper order and decorum in the church assemblies. And all speak with tongues. There would be a babble of confusion and no edification. To a private member, or an unbeliever, they would seem to be mad. 24. But if all prophesy. Those speaking would then speak what would be understood, and, speaking under the divine impulse, would convict. He is judged. His state and character are laid bare by the speakers. 25. The secrets of his heart are made manifest. He is made to feel that he is face to face with God, who knows his life, and he is brought to confession. It is still often the case that the hearer thinks that the preacher knows his life, and is laying it bare, when it is his own conscience that is stirred up.

      26-33. What is it then, brethren? What course should be pursued in the public assemblies of the church? When ye come together, each one hath, etc. When they come together, one comes purposing to sing a psalm; another to teach concerning some question; another, a prophet, has a revelation to present; another proposes to speak in a tongue; another, still, to interpret what is spoken. Now this must all be done unto edifying. All that will not tend to this must be left out. 27. If any man speaketh in a tongue. He must speak two, or at the most three sentences (by two, or at the most three) in succession (by course), and another, who has the gift of interpretation ( 12:10 ), must interpret. Most commentators refer two or three to persons speaking. I follow Macknight. 28. But if there be no interpreter. In that case the rule, "Let all things be done to edifying," will force the speaker in tongues to keep silence in the church. He may speak somewhere else, or in his soul, but not in the assembly of the saints. 29. Let the prophets speak two or three. Let two or three prophets speak at a meeting. In the Greek, "two or three" are in the nominative. In verse 27 , in which speaking with tongues is treated, the numerals are in the accusative case with a preposition. Hence there, with Macknight, I have referred to them to the sentences spoken. If the persons speaking were meant the construction would be as in verse 29. Let the others discern. Let them discern whether they speak by inspiration. 30. If anything be revealed. If the prophetic impulse comes upon a hearer, let the first desist. Let only one speak at a time. 31. For ye all may prophesy. All who have the prophetic gift, but it must be one by one, not more than one speaking at a time. 32. The spirits of the prophets are subject to the prophets. A prophet can wait his turn in silence; he is not compelled to speak at once, for his spirit is subject to him. He can be silent if he wills it. 33. For God is not the author of confusion. Such confusion as more than one speaking at a time is not of God. God demands peace and order "in all the churches of the saints."

      34-36. Let the women keep silence in the churches. This, in view of other portions of the Scriptures, is confessedly a difficult passage. In 1 Timothy 2:11 1 Timothy 2:12 , We have the same teaching. On the other hand, Deborah was a judge and a prophetess; Huldah was a prophetess; Joel predicted that in the Christian dispensation "the sons and daughters should prophesy" ( Joel 2:28 ), and Peter declared that this was fulfilled on the Day of Pentecost ( Acts 2:4 ). In addition, the daughters of Philip prophesied ( Acts 21:9 ), and in 1 Cor. 11:5 , Paul gives directions concerning women prophesying. Probably these apparent discrepancies may be reconciled as follows: (1) Paul's prohibition of speaking to the women is, in the churches; that is, in the church assemblies when "the whole church is come together into one place" ( verse 23 ). It is an official meeting of the church. "Church" in the New Testament always means the ecclesia. It does not apply to such informal meetings as the social or prayer-meetings, but to formal gatherings of the whole body. (2) It may be that even this prohibition was due to the circumstances that existed in Ephesus, where Timothy was, and in Corinth, and would not apply everywhere. If so, it applies wherever similar circumstances exist, but not elsewhere. Both were Greek churches. Among the Greeks public women were disreputable. For a woman to speak in public would cause the remark that she was shameless. Virtuous women were secluded. Hence it would be a shame for women to speak in the church assembly. It is noteworthy that there is no hint of such a prohibition to any churches except Grecian. Wherever it would be shameful, women ought not to speak. 36. What? Was it from you that the word of God went forth? A rebuke. The Corinthian church must receive instruction, not give it. It did not send out the word of God, but the word of God was sent to it.

      37-40. If any man think himself to be a prophet, or spiritual. If any one thinks he is inspired, or has spiritual gifts, one proof of it is that he recognizes what I write as the Lord's commandment. This is always a test. Whoever insists that he has the spirit, and sets aside the New Testament commands is self-convicted. 38. If any man be ignorant. If he will be ignorant and obstinate, let him remain so. 39. Wherefore. The apostle concludes this section of church order by again commending prophecy as the chief gift, and enjoining order in the church exercises.

15 Chapter 15 

The Resurrection from the Dead.
SUMMARY.--The Essential Facts of the Gospel. The Resurrection of Christ a Central Fact. The Witnesses of the Resurrection. Those at Corinth Who Denied the Resurrection. The Apostles Then False Witnesses. Our Faith Vain. Death in Adam, but Life in Christ. The Resurrection Body. The Victory Over Death.

      This chapter is devoted to the resurrection from the dead. Among the various false doctrines which had crept into the church at Corinth, composed of those who had so recently been heathen, and who had so much to unlearn, was one that the resurrection of the soul from sin to a new life; that this resurrection was already past in the case of those converted ( 2 Tim. 2:18 ), and that a resurrection after death was impossible. The doctrine of the resurrection was absurd, according to the Grecian ideas ( Acts 17:32 ), and "some" were infusing this kind of skepticism into the church at Corinth. It is likely that the letter ( 7:1 ) of the church asked some questions which called out this remarkable chapter. The epistle of Clement to the Corinthians, written about the beginning of the second century, refers to these freethinkers.

      1, 2. I declare unto you the gospel which I preached unto you. He states the fundamentals of that gospel as the basis of the argument he is about to make. That gospel was common ground, for they received it and still professed it. 2. By which, also, ye are saved. Are in a saved state unless you have forgotten the gospel preached and departed from it; that is, unless their faith is vain, which he shows would be the case if there was no resurrection. Observe the tact with which he first presents facts conceded by all the disciples, and upon these builds an impregnable argument. He next states those facts.

      3-11. For I delivered unto you, first of all, that which I also received ( Acts 18:8 ). Note the three facts which Paul declares to be the gospel, or the facts on which it rests; viz: the death, the burial, and the resurrection. The facts Paul received by revelation ( Gal. 1:12 ) as well as from men. Christ died for our sins according to the scriptures. The fifty-third chapter of Isaiah is especially exact in the outlines of our Lord's suffering. He quotes it in Luke 22:37 . 4. That he was buried and rose again the third day, according to the scriptures. Paul himself quotes Ps. 16:10 as predicting the resurrection. See Acts 13:35 . 5. That he was seen of Cephas. He now gives the proof of these facts. The women saw Christ before Peter Cephas, but Paul names the witnesses who would carry most weight to the Corinthians. For the appearance to Peter, see Luke 24:34 . Then of the twelve. See Matt. 28:17 and John 20:19 John 20:19 John 20:25 . 6. After that he was seen of above five hundred brethren at once. No other account of this appearance is recorded. It is probable that it took place in Galilee where Christ repeatedly directed the disciples to gather. It is possible that Matt. 28:16 refers to it. Paul had no doubt seen some of "the five hundred brethren," "the greater part" of whom were still alive when he wrote. 7. After that he was seen by James. James, the Lord's brother, not James the apostle. This James was prominent, when Paul wrote, as the chief bishop at Jerusalem ( Acts 15:13 Acts 21:18 ) and the author of the epistle of James. James, the apostle, had been killed by Herod ( Acts 12:2 ). Then of all the apostles. See Luke 24:50 . 8. Last of all he was seen by me. See Acts 9:4 . 9. For I am the least of the apostles. As far as human worth is concerned, not fit to be called an apostle. He could never forget that he had been a persecutor. 10. But by the grace of God I am what I am. Not by his own merit, which he considered so small, but by God's grace he had been enabled to do a more abundant work than any other apostle. 11. Whether it be I, or they. I and all the apostles preach the same gospel of a risen Lord and this you accepted when you believed. Their faith was built on the resurrection.

      12-19. How say some . . that there is no resurrection of the dead. These seemed to admit that Christ was raised, but denied the resurrection of others. He now shows that if Christ be raised the general resurrection must follow as a result. 13. If there be . . then is Christ not risen. If persons once dying cannot be raised, as these false teachers say, then Christ could not have risen. 14. Then is our preaching vain. For in that case we have preached what is false, and you have believed it, so that your faith is vain. 15. We are found false witnesses of God. In that case we have declared that God did what he never did do. 17. If Christ be not raised, your faith is vain. In that case he is not the Savior. He is a dead man, who could not even save himself. Such a one has no power to pardon sins, and ye are yet in your sins. 18. Then they which are fallen asleep, etc. All the Christians who had died had fallen into eternal sleep. There is hope, in that case, only in this life; no hope of immortality. 19. If in this life, only, we have hope in Christ. If there is no life beyond, no hope of it, then Christians who deny themselves in this life and endure persecutions and sufferings for the sake of eternal life, are of all men the most miserable. They "lose life" and gain no eternal life. Such are the consequences of this false belief.

      20-28. But now is Christ risen. This is certain. Paul had seen the risen Lord. So had many other credible witnesses. But since he is risen, the resurrection of his disciples must follow. He is the first fruits of those who have slept in death. On the morrow after the first Sabbath of the passover a sheaf of the first fruits of the barley harvest was "waved before the Lord" ( Lev. 23:10-16 ) as a pledge of the harvest to come. So on the morning after the first Sabbath of the passover, Christ, the first fruits arose and appeared living, "the first fruits" of the great harvest of souls gathered into eternal life. 21. Since by man came death. Man, the first man, sinned, and death came upon his race, because in him the race had sinned. By man, also, came the resurrection. By Christ, the Son of Man. 22. For as in Adam all die, so in Christ shall all be made alive, etc. All the race in Adam became subject to death; so in Christ all the race shall be raised from the dead to appear at the bar of eternal judgment. The passage does not affirm the final salvation of all, but the final resurrection of all. There is a "resurrection of the just and of the unjust." 23. But each in his own order. In his own rank or division. The first order or division is Christ. The second division is "they that are Christ's," who will be raised at his coming. The time of the third division, the wicked, is not named, but hinted at in the beginning of the next verse ( verse 24 ). "All that are in the grave shall come forth; they that have done good, unto the resurrection of life; and they that have done evil, to the resurrection of judgment." John 5:28 John 5:29 . This is what Paul teaches here. 24. Then cometh the end. The end follows soon after the resurrection of the saints. When he shall have delivered up the kingdom to God. See verse 28 . When Christ's work is accomplished he places all in the Father's hands. 25. For he must reign. He is reigning now, and will continue to reign until he has conquered all his enemies. He is not waging a contest for a kingdom, as some contend, but will give up the kingdom when the contest is over and the final victory won. All enemies. All the wicked opposers, human and supernatural; also sin and death. All must be overthrown. 26. The last enemy . . . is death. See Rev. 20:12-14 . The order there of closing events is the resurrection, the judgment, and the casting of Death and Hell (hades--the grave) into the lake of fire. 27. For he put all things under his feet. Quoted from Psalm 8:6 ; a statement that Christ is Lord of all and that God has subjected all to him. He is excepted who, etc. God gave Christ the power, and hence he is excepted. The Father is not subject to the Son. 28. When all things have been subjected. When the world is subdued to Christ. Then shall the son also himself be subjected. Then, as his work is done, he will give up the kingdom to the Father ( verse 24 ). Then Christ will give up the seals of office.

      29-34. Else what shall they do which are baptized for the dead? Paul again returns to the argument for the resurrection. This passage is difficult, and has received almost as many interpretations as there have been commentators. Some have held that there was a custom of baptizing living persons for the benefit of persons who had died without baptism. Had that custom existed, Paul would have rebuked it. It did arise afterwards, as an abuse from the misinterpretation of this passage, among the followers of Cerinthus, and, in our times, of Joseph Smith. I will try to make clear its meaning: (1) All the Corinthians were baptized ( Acts 18:8 ). (2) Their baptism was a "planting" in the likeness of the burial of Christ, and in the "likeness of his resurrection" ( Romans 6:4 Romans 6:5 ). They were in, and raised from, a watery tomb. (3) Their baptism in the likeness of the death and resurrection of Christ was in hope of their own resurrection from the dead through Christ's resurrection. (Huper Nekroon, for, or on account of the dead, with the exception of resurrection from the dead.) But if Christ has not risen, and the dead rise not, this memorial and emblematic burial has no meaning. "Why, then, are they baptized for the dead?" that is, for the sake of their own resurrection from the dead. This interpretation harmonizes better with Paul's argument than any I have seen. 30. Why do we also stand in jeopardy every hour? What motive, if there is no hope beyond, can we apostles have for placing ourselves in constant peril by preaching the resurrection? 31. I protest, . . . I die daily. I am in daily peril of death. 32. If, after the manner of men. Speaking humanly. I fought with beasts at Ephesus. Encountered furious opposition, like the rush of wild beasts. The allusion is hardly to be taken literally. If he had been thrown to wild beasts at Ephesus, some record would have been made of it in the record in Acts of his sojourn at Ephesus. Besides, a Roman citizen was preserved from that manner of death. What doth it profit me? All his sufferings are to no purpose if the dead rise not. Let us eat, drink, etc. All Epicurean maxim, a proverbial saying. 34. Awake to righteousness. Such an error leads to Epicurean sensuality. Shake it off, that you sin not. Some have no knowledge of God. Such errors can only spring from ignorance of God and his power to raise men.

      35-41. But some will say. But two difficulties are raised: How are the dead raised up? What kind of a body do they have? 36. Thou fool. The idea is, slow of understanding. Why cannot you learn the lesson nature teaches? The grain that thou sowest has to die and be dissolved before it comes forth in a new life. So the body must die and be dissolved. 37. And that which thou sowest, etc. We sow, not the plant that comes forth, but only a bare seed. 38. But God giveth it a body, etc. To the seed planted God gives a new body, the stalk of wheat or corn, or whatever it may be. This new body bears no outward resemblance to the seed planted. 39. All flesh is not the same. All the different animals have bodies unlike, and suited to their conditions. 40. There are also celestial bodies and . . . terrestrial. These, too, have forms and glories, unlike, and suited to their condition. For instance: 41. The sun has its own peculiar form and glory. So of the moon, and the stars. The thought is, that to every condition is given a form suited to that condition. Now an application is made of this thought in verse 42 .

      42-50. So also is the resurrection of the dead. It is sown. Planted in burial in corruption. It goes to decay. It is raised in incorruption. With a new body suited to the new condition of existence, which is incorruptible; cannot decay. 43. It is sown in dishonor. The dead body is repulsive, becomes offensive, and we bury it out of sight. It is raised in glory. Has a glorious beauty. Sown in weakness. All its powers exhausted. Raised in power. Endowed with heavenly energy. 44. Sown a natural body. A fleshly body with animal life. Raised a spiritual body. A body whose life principle is the spirit. Not a fleshly body, but a spiritual existence. We cannot comprehend the nature of this existence, but we can know that it is not a body of flesh, bones, and blood; perhaps not more material than the forms of the angels. See verse 50 . 45. The first man, Adam, was made a living soul. Gen. 2:7 . From him came our natural life. The last Adam, Christ, of whom Adam was a type. A quickening spirit. By giving life to the dead, and imparting spiritual existence. 46. Howbeit that is not first which is spiritual. The first Adam came before the second Adam. The natural body which proceeds from the first Adam is our tabernacle first; after this life comes the "spiritual body," which the second Adam gives. 47. The first man is of the earth. Was fashioned out of the earth. Genesis 2:7 . The second man is the Lord who came from heaven. 48. As is the earthy. All have earthly bodies like that of Adam. As is the heavenly. When we are raised to heaven we shall have spiritual bodies like Christ's, not like the body he received from Mary, but the glorious body in which he appears to saints and angels on high. Do we ask what body we shall have? It shall be like Christ's glorious body. See Phil. 3:21 . Not of flesh and blood, for ( verse 50 ) flesh and blood cannot inherit the kingdom of God. If of flesh and blood, our bodies would be corruptible, and would not be suited to the eternal kingdom.

      51-58. Behold, I tell you a mystery. I disclose to you a secret of which you have had, hitherto, no knowledge. We shall not all sleep. There will be some on the earth who shall be alive when Christ comes. But we shall all be changed. The living who meet Christ, as well as the dead who are raised up. All shall be made immortal and incorruptible. 52. In a moment. The change will be instantaneous. At the last trump. See 1 Thess. 4:16 . The trumpet shall sound. This signal for the close of all earthly things. See Matt. 24:31 . 53. For this incorruptible. For this corruptible body must give place to the incorruptible body; the mortal frame to an immortal one. One must be "put off," the other "put on." See 2 Cor. 5:2 . 54. Then shall be brought to pass the saying. See Isaiah 25:8 . This is the final victory, the victory over death. 55. O death, where is thy sting? This is quoted from Hosea 13:14 . It is here the triumphant shout of the apostle as he sees by faith the final victory over death. 56. The sting of death is sin. It is sin that gives death his power to sting and destroy. See Rom. 6:23 . The power of sin is the law. The law, broken, is sin, and when this law is consciously broken the conscience is wounded. When a moral law is broken, moral death follows. If there was no law of any kind, there would be no sin, no wounded consciences, no moral death. 57. Thanks be to God. For the victory over sin and death through Christ. 58. Therefore . . . be ye stedfast, unmoveable. Firm as a rock, devoted to Christian life, for their "faith is not vain." Their labor is not vain in the Lord. Jesus Christ is The Resurrection and the Life. The hope of immortality hath sure foundations.

16 Chapter 16 

Concluding Words.
SUMMARY.--The Collections for the Saints. The First Day of the Week. His Work at Ephesus. Timothy Commended to Them. Various Friendly Admonitions. Closing Salutations.

      1-4. Concerning the collection for the saints. The collection for the poor saints at Jerusalem is referred to more than once in Acts. It was first called for when "a great dearth" came upon the land ( Acts 11:28-30 ). The church at Jerusalem had been impoverished by the great liberality in its first years, and by the persecutions which followed. See also Acts 24:17 . References to this collection are found in Romans 15:26 Romans 15:2 Co 8:1 Co 8:2 Co 9:1 Co 8:2 . To the churches of Galatia. The directions to the churches of Galatia on this subject have not been preserved. Such hints as this and the reference to a lost letter to the church of Corinth ( 5:9 ), show that all that Paul wrote has not come down to us. 2. Upon the first day of the week. This shows that the first day of the week was set apart and regarded by the church. Acts 20:7 , shows that the church assembled to break bread on that day. Let every one of you lay by him in store. The usual view is that every one was directed to set aside something on the Lord's day and keep it until Paul came. This view is sanctioned by the translations and most of the commentators. Macknight renders: "On the first day of the week, let each one of you lay somewhat by itself, putting it into the treasury." I believe Macknight is right; for (1) there were to be no collections when Paul came. That implies that the money was to be placed in the treasury. Otherwise, it would have to be collected. (2) Thesaurizoon, rendered in the Common Version "in store," is a present participle, meaning literally, "putting into the thesaurus," or "treasury." (3) All church history testifies that the early church took up weekly collections on the first day of the week. See Pliny's Letter to the Emperor Trajan. (4) We know, from Acts 21:7 , and from all early church history, that the church met on the first day of the week. It only remains to add that par' heauto, rendered by the translators "by him," is rendered with equal correctness, "by itself." Its form is that of the neuter reflexive pronoun. As God hath prospered him. Each week every one is to give according to his ability. 3. Whomsoever ye shall approve. The church should select its own messengers, giving them letters as credentials. He lets the Corinthians choose the bearers of their own bounty. 4. If it be meet that I go. He did not then know whether he would go or not. In the outcome he did go ( Acts 19:21 Acts 20:3 )

      5-9. I will come unto you, etc. He outlines his plans. He probably wrote in the spring. He intends to visit the churches in Macedonia, and then, perhaps, winter at Corinth. This he did, spending three months ( Acts 20:2 Acts 20:3 ). 6. That ye may set me forward on my journey. Give him aid, and perhaps company in going elsewhere. 7. For I will not now see you by the way. He will not sail direct across the Ægean Sea to Corinth, and go from thence to Macedonia. He would have to hurry away from Corinth too soon, unless he went to Macedonia first. 8. I will tarry at Ephesus until Pentecost. He was then writing before Pentecost, which came in the latter part of the spring. 9. For a great and effectual door is opened. His ministry in Ephesus was very successful. See Acts, chapter 19 . There are many adversaries. Demetrius and his fellow-craftsmen had probably begun their agitation.

      10-12. Now if Timothy come, etc. We learn ( Acts 19:22 ) that Timothy and Erastus had been sent to Macedonia, and Timothy ( 1 Cor. 4:17 ) was instructed to stop at Corinth on the way. Paul asks that he be kindly received. 11. Let no man despise him. He was a young man. See 1 Tim. 4:12 . I expect him with the brethren. That he came with them, as expected, is seen from 2 Cor. 1:1 . 12. As touching our brother Apollos. Apollos was then at Ephesus when Paul wrote. I greatly desired him to come unto you with the brethren. Possibly with Timothy and Erastus. See note on verse 10. For some reason Apollos was averse to visiting Corinth at that time. 

      13, 14. Watch ye. Be on the watch; a matter very needful in as gay and corrupt a city as Corinth. 14. Let all . . . be done in love. Compare chapter 13 . This would prevent the divisions which he had rebuked in 1 Corinthians 1:10 1 Corinthians 3:3 .

      15-20. I beseech you, brethren (ye know the house of Stephanas). Paul had baptized the household of Stephanas. See /Commentaries/PeoplesNewTestament/pnt.cgi?book=&chapter=000#_" They were his first converts at Corinth. 16. That ye submit yourselves to such. In view of the fact that they were devoted to the ministry. 17. I am glad of the coming of Stephanas. Stephanas is named in 1 Corinthians 1:16 1 Corinthians 16:15 . The other two are not named elsewhere. These three doubtless brought to Paul the letter referred to in 7:1 , and probably carried back the present letter. 19. The churches of Asia salute you. Of the Roman province of Asia, of which Ephesus was the capital. Seven of the churches of "Asia" are named in the Book of Revelation. Aquila and Priscilla salute you. We first meet this excellent pair at Corinth ( Acts 18:2 ); afterwards they had gone to Ephesus ( Acts 18:26 ). With the church in their house. The early church had no church buildings, and would be compelled to meet often in private houses. The house of Aquila and Priscilla was such a place of meeting. See note on Romans 16:23. 20. Greet ye one another with a holy kiss. See note on Romans 16:16.

      21-24. The salutation of me, Paul, with mine own hand. Paul's letters were written by an amanuensis ( Rom. 16:22 ), but he always added a salutation in his own hand as a proof of genuineness ( 2 Thess. 3:17 ). 2 Thess. 2:2 , implies that spurious letters were circulated. 22. If any man love not the Lord Jesus Christ, let him be Anathema. That is, accursed. Maranatha. This means, "Our Lord cometh." It is likely that he means, "If any church member love not, etc." He is not speaking of the outside world. 

